








4 











"יש 








|57 = 
SS 


NSO TSE S 


ON SOME 


PASSAGES OF SCRIPTURE, 


ORIGINAL, AND SELECTED FROM RABBINICAL | 
SOURCES, 


SINYANKI,‏ ל 
: 1 


LATE MISSIONARY IN PALESTINE, SYRIA, 
AND EGYPT. 





LONDON: | 
3 JAMES DARLING, 81, GREAT QUEEN STREET, 


LINCOLN’S INN: FIELDS. 


1852. 


FRANK NEIL POHOREAK 
209 EAST ELLIS AVENUE 
INGLEWOOD, CALIFORNIA 90302 


SCHOOL OF F THEOLOE 1 
AT. CLAREMONT ~ 
Cali fornia 2 


ב 


RICHARD KEYSELL, 





PRINTER, 


24, תסעזפתט0‎ STREET, CHANCERY LANE. _ 


. 





ADVERTISEMENT. 





Ir is to be regretted both for the sake of Mr. 
SINYANKI and his Subscribers, that more sufficient 
provision could not be made for the Editing of 
this Volume. As for the writer of this notice, 
on whom the business of revision has chiefly de- 
volved,— engaged in the duties of a large town 
parish, and with other calls upon his time, he 
could only give to Mr. Sinyanxi his few hours 
of leisure; hours, which considering the labour 
that had generally preceded them, he might per- 
haps better call hours of weariness. 

He does not, however, the less lament the 


imperfections of his performance, because he can 
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in a measure excuse them. He especially regrets 
that for the composition, which it may be thought 
should have been his chief care, so little has been 
done. Many sentences have after all been allowed 
to stand with the few corrections absolutely neces- 
sary, which, to secure clearness, required, no less 
than the others, to be entirely reconstructed. 

In justice to Mr. Srnyanxi (and perhaps it may 
be added, to the Editor also) the reader is informed 
that hardly one fifth of the origmal MSS. is here 
printed. Of the mass of Notes thus rejected the 
largest portion consisted of fables, and numerical 
and literal mysteries, from the Rabbins and the 
Cabala; and in another portion Mr. זאאג צאזס‎ 
been anticipated by our own Divines. Could their 
Commentaries have been more generally consulted, 
this Volume would probably have been still more 
reduced; but there seemed time for constant refe- 
rence only to one. That of Parrick and Lowrn 
was chosen; and this, as well as Bishop Lowrn’s 


Isaiah, and the Versions of the LXX, S. JEROME, 


ADVERTISEMENT. vil 


and Luruer have been pretty diligently examined. 
A few other works have been more occasionally 
looked into. 

To his performance, such as it is, the Reviser 
has now only most heartily to bid Mr. Sinyanx1 
welcome, and to request as his sole recompence, 
that his very humble name may be left unmen- 


tioned. 


November 5th, 1852. 
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GENESIS. 





Cuap. ii. v. 7.—* And the Lord God formed man.” 


The Rabbins observe, and they insist upon it as signifi- 
cant, that », when used of the creation of man, who lives 
both in this world and in that which is to come, is spelt 
with a double»; when brutes are spoken of as in v. 19, it 


has but one. 


Cuap. lil. v. 19.—“ Dust thou art, and unto dust shalt thou 
return.” 

The Doctors believe that they discover here a promise of 
the Resurrection. They remark that it is not said, Thou 
shalt go to dust, but thou shalt return; and they understand 
the passage thus: 

“Thou art dust now whilst thou livest, and unto such 
dust, that is to such a life, thou shalt return.” 

Similarly in Exod. xv. 1, it is declared, “Then shall 
Moses and the children of Israel sing.” They adduce this 


use of a future instead of a past tense as a proof of a future 
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existence, in which they suppose that this: hymn of praise 
SHALL be sung. 

I mention these as examples of the flimsy arguments with 
which, omitting the many pregnant passages to be found in 
Scripture, as Job xix. 25, they attempted to prove to the 
Sadducees this vital doctrine. With what freshness and 
convincing power must our blessed Lord’s proof, Matt. xxii. 
31, 32, have fallen upon ears, accustomed only to such 
foolish trifling. 


Cuap. iv. v. 1.—* And she conceived and bare Cain; and 
said, I have gotten a man from the Lord.” 

my may be more properly translated “ with ;” Eve may be 

understood as saying, “I am as it were a partaker with God 

in the peopling of the Earth, I also have brought a man 


into the world.” 


Cuap. iv. 2. 7.— “If thou doest well shalt thou not be ac- 
cepted? and if thou doest not well sin lieth at the door. 
And unto thee shall be his desire, and thou shalt rule 
over him.” 

“Sin lieth, or rather croucheth at the door” as a wild 
beast lying in wait for his prey. 

In the latter part of the verse “his desire” is generally 
interpreted “the desire of Abel ;” but strictly we ought to 
refer it to the subject of the sentence immediately preceding, 


and that is “sin,” or Satan, the father of sin. 
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Understanding it so, and rendering ) “but” instead of 
“and,” the verse will mean as follows:— 

“If thou doest well there is acceptance; if thou doest 
not well, Satan, like a beast of prey, crouches by the door 
prepared to destroy thee.” 

“Unto thee shall be Satan’s desire,—he shall ever desire 
to have thee,—(St. Luke xxii. 31) but (if thou doest well) 


thou shalt have the dominion over him.” 


Cuap. iv. v. 15.— And the Lord said unto him, Therefore 
whosoever slayeth Cain, vengeance shall be taken on 
him sevenfold.” 

I believe the first member of this sentence to be ellip- 
‘ical, and the second to refer to Cain himself ; I would take 
it thus. 

“Therefore whosoever killeth Cain [shall be punished ;[ 
he (2. 6. Cain) shall remain for seven generations.” 

That this is the literal rendering of wnyy has often been 
previously remarked. 

Many examples of such ellipses as the one I believe to 
exist here, occur in the Bible. One in 2 Sam. v. 8, is 
perhaps the most striking, because the omission there made 
is actually supplied in a parallel passage. 

“And David said on that day, Whosoever getteth up to 
the gutter, and smiteth the Jebusites, and the lame and the 
blind, that are hated of David’s soul.” .... The concluding 


member of the sentence is omitted in the original but is 
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supplied in our version upon the authority of 1 Chron. xi. 6, 
“shall be chief and captain.” 

The above interpretation is very generally received 
among the Jews, who found upon it a tradition that in the 
seventh generation Cain was killed by Lamech, (who was 
himself the fifth from Cain,) and that it is to this that 
Lamech alludes, when he speaks of having slain a man to 


his wounding. (See verse 23 of this chapter.) 


Cuap. vii. v. 12.—“ And the rain was upon the earth forty 
days and forty nights.” 

As the Lorp, when in providing for Noah’s safety 5 
imposed upon him one hundred and twenty years’ labour, 
aimed at affording the sinful world time for repentance, and a 
constant warning of the overthrow which otherwise would 
befal them; so, even when bringing down upon them the 
long delayed judgment, He still lingered, and stayed His 
hand, if haply they would yet turn; and so the rain which 
finally became their destruction, would have been rather 


a blessing in fertilizing the ground. 


Cuap. vii. v. 16.---" And the Lord shut him in.” 


The Rabbins remark upon the likelihood that some 
attempt should have been resolved upon by the sinful mul- 
titude to have forced their way. into the ark, at the last 


moment, with the chosen eight.. That no such endeavour 
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was made, they very reasonably impute to the immediate 


influence of the ALMIGHTY. 


Cuap. ix. v. 27.—* God shall enlarge Japheth, and shall 
dwell in the tents of Shem.” 

Most of the Christian Commentators understand this to 
be a prophecy of the occupation by parts of Japheth’s pos- 
terity, of the territories of the children of Shem. 

The Rabbins, on the contrary, interpret it of the SuE- 
CHINAH dwelling in the Tabernacle. 

“Gop shall enlarge Japheth, but with Shem He shall 
dwell.” 

The learned Nicholas Fuller, among others, adopts this 


view, which I here offer for reconsideration. 


Cuap. x. v. 9.—* He was a mighty hunter before the Lord.” 


This expression, “before the Lorp,”—-has perplexed 
most Commentators. Some of the Jewish Doctors suggest 
the meaning, “by the will or decree of the Lorp.” We 
certainly find the expression used in this sense, in Josh. vi. 
26, “ And Joshua adjured them at that time, saying, Cursed 
be the man before the Lorp, who shall re-build Jericho.” A 
curse which is explicitly declared in 1 Kings xvi. 34, to have 


been “ the word of the Lorn, which he spake by Joshua.” 


Cuap. xi. v. 5.—* And the Lord came down to see the city 
which the children of Adam builded.” 


Rebellious and disobedient men are here emphatically 
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called the children of Adam, by whom disobedience and 
rebellion first came into the world. ; 


. 


Cuap. xii. v. 5.— The souls they had gotten in Haran.” 


This would be more literally translated “the souls they 
had made (sev) in Haran.” The expression cannot be un- 
derstood of mere servants bought or hired, and children 
they had none. May we not adopt the Rabbinical expla-. 
nation, that Abraham and Sarah had made proselytes in 
Haran, and that these were counted as their spiritual seed, 
—* souls which they had made” ? 


Cuap. xv. v. 2.—“ The steward of my house is this Eliezer 
of Damascus.” 


We may doubtless understand this verse as indicating 
the birth-place, or residence, of Eliezer. But x3 might 
also be taken as the Arabic word for industry, and the 
passage translated, “The steward of my house is this 
industrious Eliezer.” (lit. this Eliezer of industry.) All 


the Jews so understand the words. 


Cuap. xvi. v. 13.—“ And she called the name of the Lord 
that spake unto her, Thou God seest me: for she said, 
Have I also here looked after him that seeth me?” 


The literal translation of אל ראי‎ nny is, “ Thou Gon of my 


vision;” an expression which may be better understood 
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to mean, “ Thou Gop whom I beheld,” than, “Thou Gop 
who seest me.” Hagar’s wonder was not that the Lorp 
had seen her; but that she had seen Gop. 

The latter part of the verse, closely pondered is, “ For 
she said, Even here have I seen, after my seeing.” 

The Jews explain, that in Abraham’s house she had 
often seen Angelic messengers from Heaven,—but that she 
marvelled when, not in the tents of the favoured Patriarch, 
but in the wilderness, One appeared to her, a sinner, and 


now an outcast from Abraham’s presence. 


CuHap. xvi. v. 14.---* Beer-lahai-roi.” 


The name here given to the well, confirms the view sug- 
gested of the former verse. It is “The well of Him who 


liveth, my vision.” 


Cuap. xvii. v. 1.—“ The Lord appeared to Abram, and said 
unto him, I am the Almighty God: walk before me, 
and be thou perfect.” 

This injunction is thought by the Rabbins to refer to 
his Circumcision, the command for which immediately fol- 
lowed; as though Gop had declared that Circumcision 


was necessary to perfection of walk before Gop. 


Cuap, xviii. v. 21.—* I will go down now, and see whether 
they have done altogether according to the cry of tt, 
which is come unto me; and if not, I will know.” 


‘Our Translators have mistaken 7 “destruction,” for 72 
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“altogether,” or “the whole.” Translate, therefore, “I 
will go down, and see whether they have done according 
to the cry of it which is come unto Meg; [if it be so] 
destruction [shall fall on them]; but if not, I shall know 
[how to treat them]; 0. 6. according to the amount of their 


transgression. 


Cuap. xx. v. 138.—“ And it came to pass, when God caused 
me to wander from my father’s house.” 

A plural verb is here coupled with Elohim. The 2 Sam. 
vii. 23, is a yet more remarkable passage ; it is there coupled 
with a plural verb, and is followed by a pronoun in the 
singular. The passage may run, “Israel whom Elohim 
went to redeem (plural verb) for a people to Himself.” 

How forcibly this bears on the Holy Doctrine of a 


TRINITY in UNITY needs not to be pointed out. 


Cuap. xxii. v. 6.—“And Abraham took the wood of the 
burnt-offering, and laid it upon Isaac his son.” 
The lesser Bereshith has this remarkable note, “As a 


man carries his 67088 on his shoulders.” 


Cuap. xxii. v. 14.--* And Abraham called the name of the 
place Jehovahjireh: as it is said to this day, In the 
mount of the Lord it shall be seen.” 


The following translation is quite as close to the original. 
“And Abraham called the name of the place Jehovah- 
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jireh: because it shall be said, There is a day in which the 
Lorp shall be seen in the Mount.” 

In this sense, the verse is understood by the Jews; and 
they employ it to confirm their tradition (which most Chris- 
tians also receive) that the Temple covered the peak of 


Mount Moriah upon which Isaac was offered. 


Cuap. xxxi. v. 32.—* With whomsoever thou findest thy 
Gods, let him not live.” 
This curse does not seem to have fallen to the ground. 


Rachel died on the way, as we read in chap. xxxv. 19. 


Cuap. xxxi. v. 42.—“ The God of my fathers, the God of 
Abraham and the fear of Isaac.” 

It is remarked that Jacob would not use of the AL- 
MIGHTY as respected Isaac, who was still living in the 
world, that Name, by which he connected Him with 
Abraham. It is true we find Gop on a previous occasion 
declaring Hiwsrxr to Jacob, as “The Gop of Abraham 
thy father, and the Gop of Jacob,” chap. xxviii. 18. But 
though the Lorp might thus speak of HimsExr, such 
phrase might not be used by man, so long as Isaac was 


living. 


Cuap. xxxii. v. 26.—“I will not let thee go except thou 


bless me.” 


The Doctors of the Jews maintain that it was but an 
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Angel with whom Jacob wrestled; and yet they are willing 
to consider the above words as expressing a desire on 
Jacob’s part that this Heavenly Visitant should confirm to 
him the blessings which had been pronounced to his fathers 
Abraham and Isaac. But those blessings had been given 
by Gop Hise r, and surely we must believe that Jacob 
would seek their renewal from no less a Being; and there- 
fore that He with whom he contended was indeed THE 


LorD HIMSELF, THE EVERLASTING SON. 


Cuap. xxxil. v. 28.—“ And he said, Thy name shall be no 
more called Jacob, but Israel; for as a prince thou 
hast power with God and hast prevailed.” 

Here, and again in the 30th verse (where Jacob calls 
the place Peniel because he had seen Gop face to face, and 
yet his life was preserved,) we seem to have further proofs 
of the Divine nature of his Antagonist. 

The Rabbins indeed insist that “Elohim” does not in every 
case mean Gop. But independently of the fact that Jacob 
had before this time seen angels and lived, and therefore 
could not now make such a circumstance a subject of won- 
der, we have a passage in Isaiah xlviii. 12, which according 
to their own interpretation is conclusive on this question. 

“Hearken unto Mr, O Jacob and Israel, my called; 1 
am He; I am Tue First, I also am THE LAST.” 

The Jews themselves connect these words with the 


passage under consideration. Jsaac, they say, called him 


GENESIS. 13 


Jacob; but Israel was a name given by Him who here 
speaks by Isaiah. 

So the Man of Genesis, who said, “Thy name shall be 
called Israel,” is the same with Him, who here declares 


HIMSELF * THE FIRST AND THE LAST.” 


Cuap. xxxiil. v. 20.— And he erected there an altar, and 
called it El-elohe-Israel.” 

In the name of Gop thus repeated there must be some 
meaning above that which the simple expression “ Elohe- 
Israel” could have borne. We have not a mere declaration 
that the Brine to whom Jacob had raised the altar was 
his Gop; but this is coupled with an avowal that HE is also 
the Universal Gop.—The Gop of all, and the Gop of Israel. 


Cuap. xl. v. 14.—“ But think on me when it shall be well 
with thee, and show kindness, I pray thee, unto me, and 
make mention of me unto Pharaoh, and bring me out of 
this house.” 

The Rabbins believe that Joseph when thus appealing to 
the butler for help, forgot to trust in the Lorp, and that 
he was punished for such want of faith by two years’ longer 
term of imprisonment. They quote Psalm xl. 4, “ Blessed. 
be the man that maketh the Lorp his trust, and respecteth 
not the proud.” 

“The proud” they take as referring immediately to the 
Egyptians, who are so styled in Isaiah xxx. 7. 
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Cuap. xlvii. v. 31.—“dAnd Israel bowed himself upon the 
bed’s head.” 

The tradition by which the Jews explain this verse, that 
the Suecuinaun rests on the bed’s head of the righteous and 
that “towards " ץע‎ Jacob bowed himself in adoration, has 
been mentioned by various Commentators, but generally 
with disapprobation. 

But the verse next to be considered will serve in a degree 
to illustrate this notion; although it seems never to have 


been examined with reference to it. 


Cuap. xlix. v. 4.—* Unstable as water, thou shalt not excel; 
because thou wentest up to thy father’s bed; then de- 
jiledst thou it: he went up tomy couch.” 

There seems something harsh in the sudden transition 
from the 2nd to the 3rd person in the last portion of this 
verse, if both are to be referred to Reuben. 

The following translation exhibits the Jewish view of the 
passage. 

“Unstable as water thou shalt not excel; because thou 
wentest up to thy father’s bed; then profanedst thou Him 
Who ascended my couch,” that is, the SHecuinau, which 


ever and anon ascended thither. 
Cuap. xlix. v. 6.—“ In their self-will they digged down a 
wall.” 


Our Translators have in the margin given a second ren- 


dering, “houghed oxen,” which approaches nearer to the 
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correct translation, for the word is שור‎ not .שור‎ But the 
Commentators are at a loss to what event to refer the 
statement. 

The Jews all consider the passage as alluding to the 
sale of Joseph, who in the corresponding prophecy of 
Moses, Deut. xxxiii. 17, is 8 to a bullock. “ His 
glory is like the firstling of a bullock.” ו‎ 

I would translate—“ In their self-will they uprooted the 
ox 


Cuap. xlix. v. 14-15.—“ Issachar is a strong ass, couching 
down between two burdens: And he saw that rest was 
good, and the land was pleasant; and bowed his 
shoulder to bear, and became a servant to tribute.” 

“Two burdens.” The word should be rendered—“ en- 
closures,"—“ pens,” as of a sheep-fold. Issachar was an 
unwarlike tribe, devoted to the arts of peace, to which 
the fertility of the portion allotted to him so naturally 
invited. 

> Therefore he bowed his shoulders to bear, and became 
a servant to tribute.” This has been interpreted of abso- 
lute tribute money, or taxes paid by way of compensation 
for military service. 

The equivalent which the Hebrew Doctors believe them 
to have afforded, was of a different kind,—and such as is 
indicated in a passage of the 1 Chron. xii. 32,—‘“ Of the 
children of Issachar which were men of understanding of 


the times, to know what Israel ought to do.” 
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Issachar contributed towards the instruction of his breth- 
ren in the Law, for the study of which his peaceful habits 
would afford him opportunity. 


Cuap. xlix. v. 22.—“ Joseph is a fruitful bough, even a 
fruitful bough by a well; whose branches run over the 
wall.” 

This verse is absolutely misrepresented by the freedom 
with which it has been translated. All these errors have 
been noticed by one or other of the Commentators; but it 
may still be well to state these seriatim. 

jy 18 translated a bough; probably to make it harmonize 
with nm fruitful; an epithet which it would seem they 
hardly knew how otherwise to explain; for they did not 
perceive that it was given in allusion to the name of Joseph, 
which means “ increase.” 

yy, an eye, has been translated a well, and indeed it does 
signify in some places a fountain as well as an eye, but here 
we must translate it an eye ; and nin, “ daughters,” has been 
taken as a metaphorical representative of the “branches,” 
of “the bough” which has been so arbitrarily given as the 
meaning of j3. 

The literal translation, which will be found to convey a 
very real and simple meaning, is as follows :— 

“Joseph is a fruitful son; a fruitful son to look upon 
[on the eye]; the daughters have trodden upon the wall 
[to behold him].” In allusion to his triumphal passage 
through the city of Pharaoh, Gen. xli. 43, 
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In the Hebrew Bible this book is called Shemoth, or 
Names, from the clause with which it begins; in the 
Septuagint it is called Exodus, because it records the 


departure of the Israelites out of the land of Egypt. 
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Cuap. iv. v. 6.—“ And the Lord said furthermore unto him, 
Put now thine hand into thy bosom. And he put his 
hand into his bosom: and when he took it out, behold, 
his hand was leprous as snow.” 

By the penal character of the miracle here wrought upon 
Moses, as well as by the conversion of his rod into a 
serpent, recorded previously; the Rabbins conceive the 
Lorp to have intended a rebuke to him for the doubt and 


timidity with which he had received the Divine commands. 


Cuap. iv. v. 10.—*.O my Lord, I am not eloquent.” 


The marvellous power of Moses’ addresses to the people 
(as that in Deut. xxxiii.), and of his hymns and prayers to 
Gop, exceeding that of many other inspired productions, 
seem to justify the Jews in understanding = wy with 
reference to some mere. physical infirmity of the organ of 
speech, and not inability to express his thoughts with 


eloquence. 
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Cuap. iv. v. 26.—“ So he let him go: then she said, A 
bloody husband thou art, because of the circumcision.” 


The Rabbins account for Moses’ neglect in permitting 
his son to remain uncircumcised, by supposing he delayed 
till his journey was concluded, when the operation might 


be performed with less danger to the child’s health. 


Cuap. vi. v. 3.—“ By my name Jehovah was I not known to 
them.” 


That is, “In my character of the Gop of Mercy was I 
not known to them.” Elohim, and Jehovah, it is scarcely 
necessary to remark are ascribed to Gop, the first as He 
is the Gop of Judgment, the last as He is the Gop of 
Mercy. 

The Rabbins dwell too incessantly upon this distinction; 
but in the present instance it would seem as though some 
such special significance did belong to the name. 

Gop was now fulfillng His long delayed promise to 
Abraham; and so HE resumed that name, which in old 
time He had for a brief moment borne, when He brought 
Abraham out of Ur of the Chaldees, (Gen. xv. 7,) and thus 
wrought towards making good the gracious assurances the 
Patriarch had received: but by which name, during the 
four hundred and thirty years for which the complete fulfil- 


ment of those promises had been since delayed, Hr had not 


been known. 
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Cuap. vii. v. 1.—“ And the Lord said unto Moses, See, I 
have made thee a God unto Pharaoh: and Aaron thy 
brother shall be thy prophet.” 


In verse 16, c. iv., we read of Moses being “ instead of a 
God” to Aaron; but in this present passage it would seem 
more proper to render the word “a judge,”—a judge unto 
Pharaoh, to condemn and punish him. jy», also, trans- 
lated thy prophet, would in this case be rendered “ thy in- 
terpreter,” in reference of course to the promise in chap. iv. 
16. “He shall be thy spokesman ... . and shall be to 


thee instead of a mouth.” 


Cuap. xv. v. 2.—“ He is my God.” 


This rendering does not give the force of the original ; 
it should rather stand, “This (demtixws) is my Gop,” for 
they might point to the Suecurnau visibly present among 
them. 

As the Rabbins say,—‘‘A mere maid servant in those 
days saw more of Gon’s Majesty than was vouchsafed to 


the eyes of Prophets in later time.” 


Cuap. xv. v. 3.—“ The Lord is a man of war: the Lord is 


His name.” 


The connexion between the two clauses here seems not 
a little obscure. It may be explained upon the principle 


used in speaking of chap. vi. 3. The Doctors of the 
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Cabala, however, apply their doctrine of the wer ow to 
its elucidation, and understand the words as setting forth 
(so to speak) the weapon with which the ALMIGHTY wages 
war —even with His אזוס‎ INEFFABLE NAME. 

The extravagant tales which the Doctors tell of this 
Name; some concerning Our Buessep Saviour to be re- 
jected for their blasphemy ; others, (as one of Moses killing 
the Egyptian) for their absurdity, will induce some persons 
to refuse attention to any portion of their doctrine. 

But that the Lorp Himsetr might be pleased to work 
His Sovereign will by the power of His Name, that the 
mere utterance of those Holy sounds might scatter his 
enemies (Isaiah xi. 4), or call the world into existence 
(Ps. xxxiii. 6), this at least is not zncredible. 
> Moreover in the Jewish Ritual for the Day of Atone- 
ment, a Ritual be it observed of unknown antiquity, this 
Name although appointed to be three times pronounced by 
the High Priest is never once written. 

For example, one of the prayers commences thus: 

I pray THEE, “oh Name” (own), 1 have sinned, &c. &c. 

After each of these three Collects, comes a Rubric (so to 
speak). 

“And the priests and the people that stood in the court, 
when they heard the glorious and fearful Name uttered in 
holiness and pureness by the mouth of the High Priest, 
knelt down and worshipped, falling on their faces and 
saying, Blessed be the Name,” &c. 6. 


EXODUS. 23 


Cuap. xiv. v. 27.---* And the Lord overthrew the Egyptians 
in the Red Sea.” 


The very destruction which the Egyptians prepared for the 


male children of their captives, was brought upon themselves. 


Cuap. xix. v. 19.— Moses spake, and God answered him 
by a voice.” 

Junius believes that Moses now uttered the words re- 
corded in Heb. xii. “I exceedingly fear and quake,” and 
that the answer of Gop consisted of words of reassurance 
and encouragement. But surely this, especially the ascrib- 
ing of a reply to the Atmieury, of which the author of the 
Hebrews says nothing is somewhat without a warrant. Less 
bold is the Jewish explanation of the passage. They 
believe that the Commandments were enunciated by Moses; 
and that God confirmed them by a voice. 

It is true that the Commandments are represented as 
given afterwards ; but this will not appear an objection of 
weight to any who will consider how continually order of 
time is in the sacred writings left unobserved, and how fre- 
quently a brief history is first given of a long train of 
events; and the writer then returns to add particulars with- 


out any intimation of such a regression. 


Cuap. xx. v. 22.—“Ve have seen that I have talked with 
you from Heaven.” 


‘In chap. xix. 20, it is recorded that “the Lorp came 
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down upon Mount Sinai.” And some have been unable to 
reconcile the two passages. 

A verse of Deuteronomy, however, should have relieved 
them from their difficulty, “ Out of Heaven He made thee 
to hear His voice... . and upon earth He shewed thee his 
great fire; and thou heardest his words out of the midst of 
the fire.” 


Cuap. xxi. v. 6.—He shall also bring him to the door, or 
to the door-post.” 


This command must have reference to the posts of the 
house marked with blood, during the passage of the 
Destroying Angel in Egypt. It 18 as though the Lorp 
had said, Those portions of the house which witnessed my 
deliverance of them in Egypt; a deliverance whereby I 
purchased them for My bondsmen, (“they are My servants 
which I brought out of the land of Egypt; they shall not 
be sold as bondmen,” Lev. xxv. 42,) those very portions 
shall be instrumental in the degradation of him who would 
put himself under any other master than Mk. 

Such an act of affectionate devotion on the part of a ser- 
vant as is here spoken of, would in the present order of 
things be worthy of praise; but we must not forget that a 
Hebrew in so acting, committed an offence very nearly re- 
sembling that which his nation committed in saying, “ Nay, 
but a king shall reign over us; when the Lorp their Gop 


was their King.” 
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Cuap. xxiv. .ל‎ 11—* And upon the nobles of the Children 
of Israel he laid not His hand.” 

This is generally thought to mean, “He did not hurt 
them.” The Jews, however, understand that Hz withheld 
from them that gift of Prophecy, which Hx had bestowed 
upon Moses, and which among men was always given in 


later times by imposition of hands. 


Cuap. xxiv. .טש‎ 11—“And they saw God, and did eat and 
drink.” 

Here again I must prefer the Jewish interpretation to 
that generally accepted among Christians. 

The latter understand this as a fresh proof of the Lorp’s 
forbearance, in that He, whom generally none could see 
and live, suffered them even to eat and drink before Him. 

The Jews contrast Moses’ fasting forty days and forty 
nights with the inability of “the Nobles” to remain without 
food; thereby contrasting the period of Moses’ vision of the 
Lord, and that of these Nobles; for doubtlessly it would 
be most inconsistent with the usages of that age to suppose 
that they literally eat and drank in God’s actual presence. 
They only remained in that presence as long as they fasted, 
and went out when hunger compelled them to eat. The 
passage reads, “They saw God, and then did eat and 
drink ;” not as Moses who saw God and refrained from 
eating, thus enjoying a continued vision for forty days. 


The-verse may therefore be thus paraphrased :— 
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And upon the Nobles, God conferred not the miraculous 
gift of prophecy, which he granted to Moses. But they did 
see Gop; yet not as Moses saw Him, for he was able to 
enjoy His Presence for forty days and forty nights without 
being called away by the necessities of nature; but these 


were forced to return to eat and drink. 


Cuap. xxxii. v. 2.—“ And Aaron said unto them, Break off 
the golden ear-rings, which are in the ears of your 
wives, of your sons, and of your daughters, and bring 
them unto me.” 

The Jews regard this as a subterfuge of Aaron’s to gain 


time, —during which Moses might arrive. 


Cuap. xxxii. v. 4.—“‘ And he fashioned it with a graving 
tool,” 
wn is, literally, “he bound up.” wa noun from the verb 
wm to scratch, or engrave, may as well bear the passive 
sense “graven” (as “a mould” would be) as that of the 
active participle “graver”; and this seems to suit better 
the verb rz». 


Translate therefore, “ he enclosed it in a mould.” 


Cuap. xxxil. v. 4.— And they said, These be thy Gods, 0 
Israel.” 

“ They said;” these therefore are not Aaron’s words ;— 

nor—as would appear from the expression thy Gods occur- 


ring instead of owr Gods—those of the Jews. 
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The Hebrew tradition is, that these were spoken by the 
mixt multitude; who were chiefly instrumental in bringing 


Israel to commit this sin. 


Cuap. xxxii. v. 5.—“* And when Aaron saw it, he built an 
altar before it: and Aaron made proclamation, and 
said, To-morrow is a feast to the Lord.” 


These are considered by the Jews as further attempts to 
gain time ;—Aaron undertook to build the altar, as knowing 
that if it were confided to others, it would be completed 
with greater speed. 


Cuap, xxxii. v. 6.—“ And the people sat down to eat and to 
drink, and rose up to play.” 


pm? has often a bad meaning, and such it must bear in 
this passage. 

In 2 Sam. ii. 14, it is used of fighting and murder. 
* And Abner said to Joab, Let the young men now arise, 
and play before us.” ..... * And they caught every one 
his fellow by the head, and thrust his sword into his fellow’s 
side; so they fell down together.” 

In Genesis xxxix. 17, it refers to adultery. “The He- 
brew which thou broughtest unto us, came in unto me to 
mock me.” ; 

The exact meaning of the word in this present verse, it is 


perliaps difficult to determine. The Hebrew tradition is, 
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that Hur, the nephew of Aaron, was killed for reproving 
the people. 


Cuap. xxxii. v. 32.—“ Yet now, if thou wilt forgive their 
sin—,; and if not, blot me, I pray thee, out of thy 
book which thou hast written.” 

This is one of those elliptical verses, some of which I 

have already pointed out, and to which from time to time I 


shall have to call attention. 


LEVITICUS. 


In the Hebrew Bible, this book, like the preceding one, 
derives its name from the first word. But we, after 
the Greek version, call it Leviticus, because it records 
the solemn consecration of Aaron and his sons, who 
were of the tribe of Levi, to be priests of the Lord. 
By Jewish writers it is also called the learning of the 


priests. 
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Cuap. i. v. 11.--* And he shall kill it on the side of the 
altar before the Lord: and the priests, Aaron’s sons, 
shall sprinkle his blood round about upon the altar.” 

This verse is inserted in the daily morning service of the 
Jews; and such is their opinion of its efficacy, if pro- 
nounced with a reference to the offering up of Isaac, that 
the Rabbins teach, that even a Gentile, who utters it with 
such reference, may look for a portion with Israel in the 
world to come. 

The constant allusions which occur to Isaac in the Rab- 
binical Glosses, and the Jewish Ritual, cannot fail to strike 
every Christian; I may add, that I have found the argu- 
ment hence derived, most powerful in inducing the Hebrews 


to believe in Isaac’s Divine ANTITYPE. 


Cuap. iv. v. 33.—“ And he shall lay his hand upon the 
head of the sin-offering, and slay it for a sin-offering 
in the place where they kill the burnt-offering.” 


In the Rabbinical comment on this verse, my readers 
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may perhaps think we have the origin of the Romish doc- 
trine of “intention.” For they all agree that if the sacrifice 
is made by the Priest without a full corresponding purpose 
existing in his own mind, the act will be entirely nugatory, 
and without benefit either to the Priest or him in whose 


behalf, and at whose cost, it is offered. 


Cuap. ix. v. 2.—“ And He said unto Aaron, Take thee a 
young calf for a sin-offering.” 

“A young calf” was not one of the ordinary sacrifices. 
The suggestion of the Rabbins seems reasonable, that it 
was here appointed as Aaron’s sin-offering in reference to 
the molten calf which he had made. 


Cuap. xxi. v. 4.—“ But he shall not defile himself, being a 
chief man among his people.” 

In the margin another rendering is offered, “being a 
husband among his people, he shall not defile himself for 
his wife.” 

This latter translation has generally been disapproved by 
the English Commentators, who have either supported the 
received text, or (as Bp. Patrick has done) supplied ל‎ be- 
fore ‘va, and. rendered it, “ But for a chief man among the 
people (being not of his kin) he shall not defile himself, &e.” 
But this is a case which seems to be sufficiently provided 
against in the Ist verse. The sense in which the Jews un- 


derstand the verse most nearly corresponds with that of the 
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margin, rev, has however greater force than is there given 
to it, and serves to distinguish between the cases in which 
he must keep himself from pollution, and those in which it 
was allowable for him to inter the corpse. 

> But the husband shall not defile himself (for his wife) 
so long as the body is among the people.” 

When a dead body was found in some lonely spot, with- 
out any to inter it, it was believed to be the duty even of a 
_Priest or Levite, to provide sepulture, and that by such an 


act he incurred no pollution. 


Cuap. xxvi. v. 19.--* And I will break the pride of your 
power.” | ; 


The Jews explain this of their Temple. But this inter- 
pretation is mentioned by our Commentators, only to be 
put aside for another, which would explain the phrase of 
their numerous, and at first, victorious armies. 

It is, however, to be observed, that the very same words 
(oxy (גְמן‎ are used in Ezekiel xxiv. 21, of the Sanctuary or 
Temple:—“ Behold I will profane my Sanctuary, the excel- 
lency of your strength,” Sc. 

Josephus tells us (BA. v. 6. 11), that to the last they 
believed “that the Temple would be preserved by Him 
that inhabited therein, whom they still had for their assistant 
in the war, and therefore laughed at Titus’ threatenings, 


D 
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which they declared would come to nought;” and we 
may indeed learn as much from the Bible itself; thus, 
in Jeremiah vii. 4, the Jews are warned against such 
a mistaken trust in the Lorp’s inhabiting His Temple 


for ever. 


NUMBERS. 


This book takes its name from the repeated numberings 
of the people therein recorded. Its name, like the 
names of the preceding books is derived from the Sep- 
tuagint; but whilst theirs was transferred from the 
original Greek, this is translated into English. In the 
Hebrew version it is called by a term which means, in 
the wilderness, from the account which it contains of 


the Israelites in the wilderness. 
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Cuap. v. v. 15.—* For it is an offering of jealousy.” 


The word rendered jealousy is in the plural; and here 
the number seems not without significance. The offence 
was against both the Lorp and the husband, and therefore 
(so to speak) two jealousies had to be appeased. 


Cuap. xii. v. 14.---* And the Lord said unto Moses, If her 
father had but spit in her face, should she not be 
ashamed seven days? let her be shut out of the camp 
seven days.” 


We have here another instance of the ellipses so common | 
in the Hebrew. Supply “How much longer should she 


suffer shame when I have signified My displeasure. Never- 


theless seven days shall suffice; let her be shut out,” &c. 


Cuap. xix. v. 2-3.—* This is the ordinance of the law which 
the Lord hath commanded, saying, Speak unto the 
children of Israel, that they bring thee a red heifer 

"without spot, wherein is no blemish, and upon which 
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never came yoke: and ye shall give her unto Eleazar 
the priest, that he may bring her forth without the 
camp, and one shall slay her before his face.” 

In all that is ordained about the red heifer, the Jewish 
Doctors see a reference to the molten calf. They indeed, 
believe that this sin remains unatoned to this very day, 
that in every visitation which is sent them, there is a remem-_ 
brance of it, and they so understand the Lorp’s threatening 
(Ex. xxxii. 34), “In the day when I visit, I will visit their 
sin upon them.” 

By them accordingly, the giving of the heifer to Eleazer 
rather than to Aaron (v. 3), is considered as a punishment 
for the latter’s transgression in having made and set up the 
idol. 

And the red heifer itself is regarded as a kind of type of 
the calf. 

As the calf defiled all who touched it, so also did the red 
heifer; and as the dust of the calf strawed on the water 
made a drink for the purification of the people, Exod. xxxii. 
20, so of the ashes of the red heifer was made a water of 
separation, which was a purification for sin. 

So completely do they carry out the idea, that they would 
fain discover in the three things cedar wood, and hyssop, 
and scarlet, to be cast “into the midst of the burning of the 
heifer” a reference to the “three thousand” who were 
slain by the Levites upon Moses’ return from Sinai, Exod. 


xxx. 28, 
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Cuap. xxiii. v. 9.—“ So the people shall dwell alone, and 
shall not be reckoned among the nations.” 

They shall not be reckoned among the nations to be 
consumed among them. 

Thus Jeremiah xxx. 11, “For I am with thee, saith the 
Lorp, to save thee; though I make a full end of all nations 
_ whither I have scattered thee, yet will I not make a full 
end of thee.” 


. 





| 


DEUTERONOMY. 


This book is named by the Jews, as in some former 
instances, from one of the first words, Mishna-Torah, 
the meaning of which is nearly the same as Deutero- 
nomy, the name used in the Septuagint, and adopted 
in our version, and signifies a second Law, or, a repe- 
tition of the law. Indeed, several of the laws before 
given, are repeated; sometimes with explanations, and 
enforced by the most animated and pathetic exhortations 
and expostulations. Moses therefore generally speaks in 
the first person, and directly addresses the people. In 
the former books he spake as a lawgiver, merely de- 
claring the statutes which God had delivered to him; 
but here he is more generally a preacher, enforcing on 
a new generation the laws before given, with «llustra- 
tions, warnings, exhortations, and persuasions, frequently 


in the highest style of simple pathetic eloquence. 
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CuapP. ili. v. 25.—“ I pray thee let me go over, and see the 
good land that is beyond Jordan, that goodly Mountain 
and Lebanon.” 

The Jews understand “The Temple” to be meant by 
* Lebanon,” as also in the parallel verse, Zech. xi. 1. 

By that goodly mountain most agree that Moses means 
Mount Sion. . And thus the whole may be considered as 
amounting to a petition that he might behold Jerusalem, 
where should be the seat of judgment, and whither the ~ 
tribes should go up to worship. 


Cuap. vi. v. 4.—*The Lord Our God is One Lord.” 


This verse is repeated twice in the Synagogue every day, 
and the sense in which it is at present understood by the 
Jews may be worth recording, as it is somewhat different to 
that, in which Christians regard it as a proof of the unity of 
the GopHEAD. 


The Jews consider it rather as a declaration of the future 
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universality of Gop’s kingdom upon earth, tantamount to 
that of Zech. xiv. 9. “The Lorp shall be King over all 
the Earth; in that day shall there be one Lorp, and His 
Name one.” 

According to their acceptation, the verse might be thus 
paraphrased. 

The Lorp, who is now Our Gop only, is 115, who here- 
after shall be acknowledged as the One and sole Lorp of 
all the earth. 


Cuap. xxxii. v. 30.--* For their vine is of the vine of 
Sodom.” 

The sense would be clearer if » were here rendered but. 

This verse speaks of the Israelites, while the 3186 com- 
mencing with the very same word refers to their enemies ; 
this opposition of the two passages is not exhibited in our 
version. 

*QO that they were wise,” it is said in the 29th verse, 
for then they should chase their enemies : 


But (they are not wise) their vine is of the vine of Sodom. 


Cuap. xxxil. v. 43.—“ And will be merciful unto his land 
and to his people.” 


This is very far from being a correct representation of the 
text. 

It is rather, “And 1118 Earth, that is, the Lorp’s Earth,” 
(for Gop is throughout the verse spoken of in the third per- 
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son,) “And Hrs Earth” (or the Holy Land, Zech. ii. 12,) 
“shall atone to Hts people” (for their suffering.) 

In this sense all the Jews read the verse, which to this 
day is currently urged by them in justification of pilgrimage 
to the country of their fathers. 


Cap. xxxiv. v. 5.--" So Moses the servant of the Lord, 
died there in the land of Moab, according to the word 
of the Lord.” 

These verses are generally ascribed to Joshua; I may 
however be excused for briefly mentioning the touching 
tradition contained in the Talmud, that Moses himself wrote 


them weeping. 





Jodo dell dell Dae aes 





Cuap. x. v. 13.—* The book of Jasher.” 


The Jews explain this to mean the books of the Law. 
The Books “which make straight” (7). 

It is true the words which are here recorded, and which 
are generally considered as quoted from this Book of Jasher 
whatever it may be, are not found in the Pentateuch, any 
more than those in 2 Sam. i. 18, “Also he bade them 
teach the children of Judah the use of the bow.” 

But they think these two passages are virtually contained 
in some of the promises of the Pentateuch. 

Thus David’s instructing the children of Judah in the 
art of war, they find in Jacob’s promise of victory to that 
tribe (Gen. xlix. 8), “Thy hand shall be in the neck 
of thine enemies.” For the miracle of Joshua they offer 
nothing better than Deut. chaps. ii. and iii. which give 
an account of the conquest of Og and Sihon by Moses, 
when according to the Talmud, the Sun and the Moon 
stood still, as well as during the battle with the Amorites 
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(Josh. x. 12); and which add the record of a promise made 
at that time to Joshua that he should work the same miracle. 
“ And I commanded Joshua at that time, saying, Thine eyes 
have seen all that the Lorp your Gop hath done to these 
two kings, so shall the Lord do unto all the kingdoms 
whither thou passest.” 

I fear none will accept this defence of their interpretation, 
which indeed deserves to have found a better one. 

But I would have my readers consider the Hebrew Doc- 
tors as apologizing in the words of Bishop Lowth. 

“Cum de Libro 1» ejusque Titulo multi multas fece- 
runt conjecturas, neque certi quidquam de eo adhuc statu- 


itur, quid vetat et nosmet ? 


JUDGES. 


CuapP. iii. v. 2.—* Only that the generations of the children 
of Israel might know, to teach them war, at least such 
as before knew nothing thereof.” 

Bishop Patrick well suggests that the meaning of this 
verse is, They should know what it is to be left to them- 
selves,” for their fathers fought by a Divine power, &c. 

This suggestion is borne out by the literal translation of 
the last clause, ‘ only those which were before them knew 
nothing thereof.” 

The idea seems to be that the children of Israel should 
know how sin would make it necessary to learn the art of 
war; an art which, while they continued holy, they needed 
not to learn, because Gop without them miraculously con- 


quered their enemies. 


Cuap. v. v. 8.—* They chose new Gods ; then was war in the 
gates; was there a shield or spear seen among forty 
thousand in Israel ?” 

The book of Joshua (chap. iv. v. 13) tells us that “about 


E 
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forty thousand, prepared for war, passed over before the 
Lor», unto battle, to the plains of Jericho.” It was this 
host who preceded the priests (Josh. vi. 9) when without 
shield or spear, but merely with a shout, the walls fell down. 
The sense of the entire passage is—* The Jews were faith- 
less to Gop and he brought the enemy to their gates; but 
when faithful their war was waged by the Lorp himself, 


and their shields and spears were superfluous.” 


CuapP. xiv. v. 15.— And it came to pass on the seventh day 
that they said unto Samson's wife, Entice thy husband, 
that he may declare unto us the riddle, lest we burn thee 
and thy father’s house with fire.” 

This is usually interpreted the seventh or last day of the 
term granted by Samson for the discovery of his riddle. 
The context, however, will lead us rather to think that it 
was the 4th of that term; and was called the seventh day 
as being the Sabbath. 

In the 14th verse we read that they could not in three 
days expound the riddle, and in the 17th and 18th we learn 
that it needed time and importunity gn the part of Samson’s 
wife to while from him the answer—a length of time not 
compatible with the idea of their addressing her only on 


the morning of the last day. 


THE FIRST BOOK OF 


SAMUEL. 





Cuap. xvii. v. 44.—“ And the Philistine said to David, 
Come to me, and I will give thy flesh unto the fowls of 
the air, and to the beasts of the field.” 

my means cattle rather than beasts of prey, and it is re- 
markable that in the 46th verse, where David retorts upon 
Goliath with a similar menace, that another word rn is 
employed, which indeed means wild beasts. 

There seems a significance and appropriateness in thus 
imputing to the Philistine a meaningless and harmless 
threat; and if, as we may perhaps believe, these are the 
very words which he uttered, we may well conceive that 
David would hail the ill-chosen expression as an omen of 
his victory, and as an assurance that the Lorp had given 
the Philistine into his hand. 


Cuap. xvii. v. 55.—“ And when Saul saw David go forth 
> against the Philistine, he said unto Abner, the captain 
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of the host, Abner, whose son is this youth? And 
Abner said, As thy soul liveth, Oh King, I cannot 
tell.” 


The discrepancy between this verse and the 21st of the 
16th chapter, “ David came to Saul and stood before him, 
and he loved him greatly; and he became his armour-bearer,” 
has frequently attracted attention, and many attempts have 
been made towards reconciling them. 

Abarbinel contents himself with suggesting that it was 
after David's father, that Saul made enquiry. But it is hard 
to think but that Saul was acquainted with his parentage. 

A more satisfactory explanation is that Saul’s jealousy 
was roused at the noble bearing of the young man, and that 
his question was with respect to dignity of David’s lineage, 
in whom he began to recognize that “neighbour of his” to 


whom God had given his crown. 


Cuap. xx. v. 14.—“ And thou shalt not only while yet I 
live, shew me the kindness of the Lord that I die not.” 


This appears to be one of the passages so common in the 
Scriptures where great ellipses have to be supplied, before 
the sense can be clearly exhibited. 

In the Hebrew we have three distinct sentences, which 
are in the English—and certainly not without some sacri- 
fice of their meaning — united into one. 


Translated. quite closely the verse stands as follows, 
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And not while I live 


ness of the Lorp 


thou wilt not shew me the kind- 





not when I die 








Or supplying what is necessary, we have, “And not 
while I live only shalt thou deal kindly with me; thou 
wouldest not by thus acting show me the kindness of 
the Lorp. Not even when I die shall thy regard cease; 
thou shalt not cut off thy kindness from my house for ever,” 
_ &e. &e, 


Se‏ יי 


"ויו יי יטקר 





THE SECOND BOOK OF 


SAMUEL. 


Cuap. i. .טש‎ 19.—“ The beauty of Israel is slain upon thy 
high places.” 


x here translated “beauty” is used of the Holy Land 
in Jerem. iii. 19. ‘I gave thee a pleasant land, a goodly 
heritage of the host of nations ;” and in this sense I would 
understand it here also. 

Oh thou land, the beauty of Israel, how is it come to 
pass that any one is slain upon thy high places? how are 


the mighty fallen!” 


Cuap. vi. v. 22.—* And I will yet be more vile than thus, 
and will be base in mine own sight: and of the maid- 
servants which thou hast spoken of, of them shall I be 


had in honour.” 


Rather, “ But should I be yet lighter than this, and be 


vile in my own sight and of the maidservants which thou 
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hast spoken of, even with these (deeds ) I should be had in 


honour.” 


Cuap. xvii. v. 3.— And I will bring back all the people unto 
thee: the man whom thou seekest is as if all returned ; 
so all the people shall be in peace.” 

An elliptical sentence ; translate, 
* And I will bring back all the people unto thee as they 
all returned [after Saul’s death ;] the man whom thou seek- 


est [shall perish] and so all the people shall be in peace.” 


Cuap. xxili. v. 8.—“ These be the names of the mighty men 
whom David had: The Tachmonite that sat in the seat, 
chief among the captains; the same was Adino the 
Eznite; he lift up his 0 against sane hundred, 
whom he slew at one time.” 

The Talmud explains that David himself is described in 
this verse. This gloss is for itself of little interest or value, 
but by an examination of it in detail we may obtain some 
light as to the meaning of the words in this most difficult 
passage. | 

“ First of them all,” they say, “was King David himself, 
or Kemoni, ...... 

[This name, which they procure from the word rendered 
Tachmonite in our version by the elision of the first syllable, 
is given to David, because, as they tell us, the Lorp said, 
‘he shall be as I”] Kemonz, who while he sat in the seat of 


instruction, although he was superior to the three patriarchs 


Il SAMUEL. 57 


yet behaved himself delicately, was humble as a worm; but 
he was like strong wood against his enemies, eight hundred 
of whom he slew at once. 

Upon this authority then we may prefer the marginal 
translation, “ head of the three,” before that admitted in the 
text, “chief among the captains,” although this last is the 
true translation of the word as it is at present pointed ; 

* Adino” must not be taken as a proper name, but ren- 
dered soft, delicate yielding ; 

must be regarded as the Arabic word and meaning‏ הֶעָצָני 
branch.”‏ * 


The Vulgate translation is “ tenerrimus ligni vermiculus.” 


Cuap. xxiii. v. 20.—“ And Benaiah the son of Jehoiada, the 
son of a valiant man, of Kebzeel.” 

here translated valiant, is more literally “living.” And‏ חי 

the majority of the Jewish Doctors would take the expres- 


, 


sion as tantamount to “a saint of Gop,” who obtains such 
a title, because “although he is dead, he yet liveth.” 

This view of theirs is interesting as being parallel in a 
certain extent to our blessed Lorp’s argument in proof of 


a resurrection. (St. Mark xii. 26.) 


4 ב‎ oe . 





THE FIRST BOOK OF 


KINGS. 


Cuap. ii. v. 5.--* And put the blood of war upon his girdle 
that was about his loins, and in his shoes that were on 
his feet.” 

The first part of this sentence refers to the traitorous 
manner in which Amasa was killed (2 Sam, xx. 8-10). 

And it therefore seems reasonable to suppose that the 
remaining portion should concern the other great and equally 
treacherous act of Joab, the murder of Abner as narrated in 
2 Sam. iii. 27. 

We are by the Bible simply told, that “Joab took Abner 
aside as though to speak with him quietly, and then smote 
him.” But the Rabbins have engrafted upon the text a story 
suggested by this verse of the Kings. They will have it that 
Joab proposed to Abner some question concerning the law 
that men should take their brother’s widows, and as Abner 


stooped down to illustrate the manner in which the woman, 
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if refused, should loose his shoe from off his feet, (Deut. 


xxv. 9,) Joab slew him. 


Cuap. xiii. v. 4.— And his hand which he put forth against 
him, dried up.” 

Gop does indeed plead for his saints sooner than for 
Himsetr ; Jeroboam while blasphemously taking upon 
himself the office of priest, and turning the image of Gop 
into the similitude of a calf which eateth hay was unvisited. 
But no sooner did his wickedness extend from the AL- 
MIGHTY to His servant, no sooner did the King put forth 
his hand, saying, Lay hold on him, than Gop avenged the 
prophet, and Jeroboam’s hand dried up. 

Well is it declared, * He that toucheth you toucheth the 
apple of HIS eye.” (Zech. ii. 8.) 


Cuap. xxii. v. 15.— Go and prosper; for the Lord shall 
deliver it into the hands of the King.” 

This translation represents Micaiah as being himself in- 
fluenced by the lying spirit, and is moreover not very con- 
sistent with the account which follows, of the king entreating 
him to speak out the truth. 

It would be quite allowable to render the words, 


And may the Lorp deliver it, &c. 


THE SECOND BOOK OF 


KINGS. 





Cuap. ii. ₪. 23.—* Go up, thou bald head.” 


They contrasted Elisha’s appearance with that of his 


master, who was “a hairy man.” (Ch. i. 8.) 


Cuap. iv. v. 23.—‘And she said, wherefore wilt thou go to 
him to-day, it is neither New Moon, nor Sabbath.” 
It is to this day a practice among the Eastern Jews to 
visit each other at these seasons. 
Or otherwise the words may be understood, Neither a 
new Moon nor Sabbath has passed sénmce you have seen 


him—why then wilt thou go to him again so soon ? 


Cuap. ix. v.31.—“ Had Zimri peace who slew his master ?” 


The Hebrew would rather justify us in reading, “Is it 
peace? Zimri killed his master.” In this case we must 


understand Jezebel as attempting to conciliate rather than 
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to reproach Jehu (a supposition which seems to be borne 
out by the account of her painting her face and tiring her 
head). After expressing her hope, in the words which Joram 
had previously used, that his coming was not hostile to her, 
she suggests as a palliation of his crime, the similar act of 


Zimri to his master Elah. 


EZRA. 





Cuap. ii. v. 63.— The Tirshatha.” 


This must surely be Nehemiah (see Nehem. viii. 9), and 
not Zerubbabel as some suppose. 

He derived the name, as the Talmud explains, from the 
circumstance of his having been cup-bearer to the King, 
and consequently obliged to taste the wine which he pre- 
sented. In ordinary cases a Jew might not drink from a 
cup which Gentile lips had touched; but for him permission 


was given to drink השְתִיָה)‎ 157). 


Cuap. iii. v. 13.—* So that the people could not discern the 
noise of the shout of joy from the noise of the weeping 
of the people: for the people shouted with a loud shout, 
and the noise was heard afar off.” 

The sense would be more clearly perceived if 2 had been 
translated “although.” 

The people could not discern the shout of joy from the 
noise of weeping, although the people shouted loudly, and 


their voice could be heard afar off. 


r 





NEHEMIAH. 





Cuap. il. v. 13.--* Then I went out .... and viewed the 
walls of Jerusalem.” 
~The word we render viewed has the sense of “ broke,” 
“tore down.” Probably (as Conradus Pellicanus suggests) 
Nehemiah thrust violently at them and broke down small 
parts with a view of ascertaining whether the foundation 
and remaining parts were strong, or required to be laid 


again. 


Cuap. iv. v. 12.—* And it came to pass, that when the Jews 
which dwelt by them came, they said unto us ten times, 
From all places whence ye shall return unto us they 
will be upon you.” 


“They will be upon you.”—These words are inserted 
without any corresponding in the original, and without 
need of such insertion. 

The verse contains a simple exhortation that Nehemiah 
and his men should at all points be prepared to return upon 


F 
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, 


60. 6. to meet) his enemies. The phrase “return upon ws’ 
will be made clear ifit is borne in mind that the Jews here 
speaking, were those who had dwelt among Nehemiah’s 
enemies, and who would be compelled by them to march 
against their brethren, with whom they nevertheless identi- 


fied themselves. 


JOB. 


‘Cuap. il. v. 4.—* And Satan answered the Lord, and said, 
Skin for Skin. .s.+. 8 

This is usually interpreted, “ Who is there, that will not 
give another’s skin to save his own,” &c. (so Dr. Patrick.) 

The Jewish explanation points rather to a personal sacri- 
fice. ‘A man will endure pain in one part of his body 
to save another more sensitive; if he can protect his face 
will not regard a wound on his hand. And so Job feels 
not any small misfortune so long as his health and home 
comforts are preserved to him; but wound him in some 
more tender part, put forth thine hand now and touch his 


bone and his flesh, and he will curse THEE.” 


Cuap. iii. v. 22.—* Which rejoice exceedingly and are glad 
when they can find the grave.” 


Rather, “which are glad when they can find the grave, 


as men who rejoice over some happy event.” 
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Cuap. iv. v. 2.—* If we try to commune with thee, wilt thou 
be grieved ?” 

Our translators read 121 to speak, instead of 133 a thing, 

and thereby quite changed the sense of the verse. Translate 

= Ag soon as in ome thing a trial is put on thee art thou 


grieved? who then can withhold himself from speaking ?” 


Cuap. vi. v. 21.—* For now ye are nothing; ye see my cast- 
ing down; and are afraid.” 


The marginal rendering “ ye are like to it,” is here prefer- 


able. > is indeed in the text, but we must substitute .לו‎ 


Cuap. vill. .סט‎ 16.— He is green before the sun, and his 
branch shooteth forth in his garden.” 


At this verse commences a description of a righteous 
man’s condition, as he had hitherto been representing the 
paths of them who forget Gop. 

A slight alteration in the rendering given of the 19th 
verse will make this clearer. The following exhibits the 
sense of the entire passage. “ As for the righteous he is 
green before the sun, and his branch shooteth forth in his 
garden ; his roots are wrapped about the heap, and seeth 
the house of stones. Even if any one should destroy him 
from his place, and (not then as our version has it) it should 
deny him saying, ‘I have not seen thee,’—behold this is the 


very joy of his way, for out of the earth others shall grow.” 
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Cuap. xi. v. 6.—“* That he would shew thee the secrets of 
wisdom, that they are double to that which is.” 


Not very dissimilarly the Septuagint give “ 9/3006 éort 
tiv דשא‎ of;” and from this indeed the English version 
has probably been taken. But I do not understand how the 
original has been made to yield this sense. . 

mon which literally means “that which made erect,” is (as 
I observed of the similar word Jasher,) understood by the 
Jews to mean “the law;” 

Translate therefore, “That he would shew thee the 
secrets of wisdom, that they are double the law,” and there- 
fore that there may be many rules against which thou hast 
offended, which are yet not considered in thy punishment. 
“The Lorp exacteth less than thine iniquity deserveth. 
He judgeth thee only by the law, not by the secret code of 


wisdom, which is far stricter.” 


Cuap. xi. v. 12.— For vain man would be wise.” 


x25 is an unused root, which is connected with 23) a 
heart, but with what exact sense it is somewhat hard to 
determine. The Vulgate renders it, “erigitur in super- 
biam” as though the word might bear the meaning of “ to 
be hollow hearted,” “to be puffed up in heart.” 

I would prefer to translate it (it is in the future 2) “he 
must or ought to have a heart.” 


Will not,” urges Zophar in the former verse, “God take 
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note of the wickedness which he sees? Yes surely; and 
justly, for vain man ought to have a heart ‘to understand 
the law of Gon.’ Is man like a wild ass? Is he unable to 


learn and understand the Lorp’s will ?" 


CuapP. xii. v. 6.—“ The tabernacles of robbers prosper, and 
they that provoke God are secure; into whose hand 
Gop bringeth abundantly.” 

The last clause by no means corresponds with the ori-. 
ginal. The verse might be most closely rendered thus ; 

“The tabernacles of robbers prosper, and there is security 
for them who provoke God; yea, even for him who bringeth 

God in his hand ;”—that is for an idolater. 


Cuap. xiii. v. 16.—* He also shall be my salvation.” 


This is too strong an expression. Translate, HE also 
shall be to me for a help. 


Cuap. xvii. v. 6.—* He hath made me also a by-word of the 
people ; and aforetime I was as a tabret.” 
Commentators make both parts of the verse allude to Job’s 
calamities; but surely they are rather to be opposed. The 
first half only speaks of Job’s present condition; the latter 
refers to his former reputation for happiness. 
“He hath made me a by-word among the people; me, 


who aforetime was deemed as full of joy as a tabret.” 
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Cuap. xviii. v. 15.—“ It shall dwell in his tabernacle, because 
at 1s none of his.” 

It is exceedingly difficult to make this perplexing passage 
yield any satisfactory sense. But the English version is 
perhaps of all the most deficient of meaning. 

The verse is literally to be construed as follows. 

* She shall rest in a tabernacle which is not his; upon 
his habitation sulphur shall be spread.” 

The most reasonable explanation appears to be that which 
interprets it of the wife of the wicked man; and thus con- 
nects it with v. 12, 17, 19. 

(12.) “His strength (7. 0. his children; see Gen. xlix. 4) 
shall be hunger-bitten; and destruction shall be ready for 
his wife.” (Gen. ii. 21.) 

(17.) “ His remembrance shall perish from the earth, and 
he shall have no name in the street.” 

(19.) “ He shall neither have son nor nephew among his 


people, nor any remaining in his dwelling.” 


Cuap. xx. ₪, 23.—* When he is about to fill his belly, God 
shall cast the fury of his wrath upon him, and shall 
rain it upon him while he is eating.” 

I do not understand how the last four words have crept 
into our version. The translation of the Hebrew would be 
> while he is at war with him.” 

At the commencement of the verse also we have a smaller 


mistake to yemedy. ‘Translate “it shall be to fill his belly.” 
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Cuap. xxi. v. 16.—" Lo! their good is not in their hand, 
the counsel of the wicked is far from me.” 
The context seems rather to require that the first sentence 
of this verse should be taken interrogatively. 
“Lo! is not their good in their hands? yet their counsel 


is far from me.” 


Cuap. xxi. v. 19.—“ God layeth up his iniquity for his 
children; he rewardeth him, and he shall know it.” 
Here again I would prefer to make the first clause inter- 
rogative. At the 17th verse a turn is given to the subject— 
Job had before represented the impunity with which the 
wicked were often suffered to continue in their sinfulness ; 
> But yet,” he subjoined, “the candle of the wicked is often 
put out,” &c., and here continuing the thought, he enquires, 
> Doth God always lay up the punishment of his sins for 
his children?” Nay, Hr rewardeth the man himself, &c. 


Cuap. xxii. v. 24, 05.--* Then shalt thou lay up gold as 
dust, and the gold of Ophir as the stones of the 
brooks. Yea, the Almighty shall be thy defence, and 
thou shalt have plenty of silver.” 


722 occurs in both of these verses; and is in the first 
rendered “ gold,” in the latter a “ defence.” 
Gesenius recommends the relinquishment of the latter 


sense, as is done in our margin, and in the German. The 


Vulgate translates it 50700; The LXX aéreaw. These two 
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latter renderings approach more to that meaning, which Ge- 
senius requires us to reject, but which is the only one 
allowed by the Jews, viz. “defence,” “ fortress.” 

They understand the passage thus, * Thou shalt place thy 
fortress upon the earth; and thou shalt place the gold of 
Ophir within stones of the brook,” (with which the fortress 
was built.) 
. ©The Atmicuty shall be én thy fortress and thou shalt 


have plenty of silver.” 


Cup. xxviii. v. 4.—* The flood breaketh out from the inha- 
bitants; even the waters forgotten of the foot; they 
are dried up, they are gone away from men.” 

This verse, especially the portion printed in Roman cha- 
racters, is very unsatisfactorily explained by ‘the Commen- 
tators. 

Bishop Patrick affixes a very excellent sense to the other 
portions of the verse, but his interpretation of these words 
must, I think, render his view questionable. He para- 
phrases, “A flood breaks out and disturbs the miners (for 
the waters seem as if they would stagnate there and never 
stir a foot) but by the hard labour of men they are drained, 
and leave the place dry again.” 

The scope of the whole passage is to set forth, the possi- 
bility of all hidden things except wisdom (v. 12) being dis- 
covered and brought to light. 


The three first verses exhibit instances in which these 
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discoveries are made by man’s perseverance; as do also 
vv. 7-11, May not the three intervening verses describe a 
disclosure BY ACCIDENT ? 

“ A stream breaks away from the inhabitants (of the spot 
through which it flowed) it is forgotten by the foot (of him 
who used to go thither to drink ;) it is lifted up (dried up) 
from men. . 

> But as for the earth )2.0. the bed of the stream now left 
dry) out of it comes bread; and under it is turned up (sul- 
phur and such like useful things) as it were fire; the stones 


of it are the places of sapphires, and it hath dust of gold.” 


Cuap. xxx. v. 28.—* I went mourning without the sun.” 


In the 30th verse we have, “ My skin is black upon me, 
and my bones are burnt up with heat,” and it were surely 
better in this present verse to translate קדר‎ literally, than 
thus by a figure, “ mourning.” 

“T became black without the sun” 2. 6. merely by reason 
of my affliction and sorrow. | 

Luther gives this as the meaning of the word in his 


version. 


Cuap. xxxii. v. 14.--* Now he hath directed his words 
against me; neither will I answer him with your 
speeches,” 

Elihu after having condemned the arguments of the three 


friends to which he owns Job had made sufficient reply, in = 


at 
ל‎ 


3 
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this verse professes that Job must not therefore count him- 
self as free from all blame. The reproofs of the three 
might fall beside the mark, but there were nevertheless real 
grounds of complaint against Job, in that “he justified him- 
self rather than Gop.” 

* Let not Job,” we must understand Elihu as saying, 
* 100% upon himself as justified in his complaints against Gop 
because to your rebukes he has made a sufficient answer — 
that answer bears not upon the arguments J have to urge 
against him; for I shall not take the view you have 


done.” 


Cuap. xxxvi. v. 18.—‘* Because there is wrath, beware lest 
He take thee with His stroke.” 


pow: should be translated “in abundance,” “abundantly.” 
The word “beware” is also supplied without any corres- 
ponding word in the original, and without any need for 
such supplement. Elihu tells Job that the object of God’s 
wrath is to prevent in him greater defection, and conse- 
quently greater punishment :—translate therefore, 

“For this wrath is in order that he may not yet more 
fully drive thee away.” 


Cuap. xxxvi. v. 19.—* Will he esteem thy riches? no, not 
gold, nor all the forces of strength.” 


ssa is here taken by our translators as of the same sense 


(see note on xxii. 24.) as צר‎ which they understood to 
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mean ore of gold and silver. By the Jews, however, it is 
taken as צר‎ with the preposition 3 prefixed; and the verse 
thus amounts to a declaration of the impossibility of a life 
being unchequered with trouble. 

“Will he maintain thy princely life without affliction? 
yea, without all the forces of power?” “ Will your life,” 
that is, “be without affliction, yea without great afflic- 


tion ?" 


Cuap. טאאא‎ v. 82.—“ With clouds He covereth the light, 
and commandeth it to shine by the cloud that comes 
betwixt.” 

may as well bear the sense of “ rain” as of “ light.”‏ אור 

yma here represented by the words “the cloud which 
cometh betwixt,” should be translated “intercession” in 
the sense of “ prayer.” 

“He covereth up the rain in the clouds; and (again) 

He commandeth concerning it (that it should fall) on 


account of prayer,” 2. e. when men pray for it. 





Cuap. xxxvii. v. 11.—“ Also by waterings He wearieth the 
thick cloud; He scattereth his bright cloud.” 

We understand ~: in the sense of “serenity of sky;” a 
sense which Gesenius notices, but with reprobation; אור‎ 0 
as in the former chapter v. 32, is taken to mean rain. 

Translate: “Although it is a clear sky, yet He wearieth 
the thick cloud; (in order that) the cloud should scatter its 


rain.” 
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Cuap. xxxvii. v. 20.—“If a man speak, surely he shall be 
swallowed up.” 
It would certainly be better to render “Can any man 
say that he is hidden” (from God) ? 


Cuap. xxxvii. v. 22.—“ Fair weather cometh out of the 
north ; with God is terrible majesty.” 

jexo should rather be pointed poyn, and rendered, the 
hidden place,” and instead of explaining 2m after the exam- 
ple perhaps of the Septuagint (vgn -xeucavyoivra) “ fair 
weather,” it is by the Jews taken to mean “a golden 
thought "---* a thought clear as gold.” 

Elihu has during the preceding verses been endeavouring 
to impress upon Job a more exalted sense of the distance 
which existed between him and the ALmMicuTy; and now 
he avows a confident anticipation of the time when Job’s 
mistaken views shall be removed, like dark clouds blown 
from before the sun. It is as though he said, 

> [+ sometimes happens that men see not the bright light 
which is in the clouds; but the wind passeth and cleanseth 
them. 

‘And from your mind, which is now shut out from the 
brightness of Gop’s wisdom, shall come forth a golden 


thought, how that with the Lorp is terrible majesty.” 


Cuap. xxxviii. v. 14,—“ It is turned as clay to the seal; 
| and they stand as a garment.” 


onin “a seal” may also signify “a body.” 
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(The rendering of this verse by the LXX is so far from 
corresponding with the present Hebrew text, that we 
cannot be quite sure whether this is the word which is 
there translated ¢dov.) 

The Jews make the verse refer to the Resurrection. 

“The Body shall be turned as clay; but (at the last day) 
they shall stand as a garment, to be once more the clothing 


of the soul.” 


Cuap. xli. v. 25.—“ When he raiseth himself, the mighty 
are afraid; by reasons of breakings they purify them- 
selves.” 

The last half of this verse, and the corresponding passage 
in the Vulgate “territi purgabuntur” are equally far from the 
original, which may be most simply translated “the billows 
fail.” The two words used in the original are mv, 
breakers, and swenm from son “to err from the mark,” “ to 
fail of reaching the goal,” “to sin;” and secondly, “to offer 
atonement for sin.” | 

Considering this second meaning of xen, it will not be 
difficult to perceive the nature of the mistake into which 


our translators have fallen. 


PSALMS. 


Psatn iv. v. 4.— Stand in awe, and sin not.” 


The translation should rather be, “ Be ye angry and sin 
not;” the Jews understand the anger spoken of to be 
the disgust and hatred with which we should reject the 
temptations of the Devil. See Eph. iv. 26, where perhaps we 


should consider the words as a quotation from this psalm. 


Psa.M Vii. 


The Jews believe that David wrote this Psalm after he 
had cut off the skirt of Saul’s robe, for which act, however 
slight and pardonable an offence, his heart speedily smote 
him (1 Sam. xxiv. 5). Shiggaion, which stands as the title 


of the Psalm, signifies “ error.” 


Psatm ix. v. 16.—“The Lord is known by the judgment 

> which he executeth: the wicked is snared in the work 
of his own hands. Higgaion. Selah.” 

There is something very unsatisfactory in thus disconnect- 


ing not only “Selah,” but “ Higgaion” also from the context. 
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Translate, “The Lorp is known by the judgment which 
He executeth: the wicked is snared in the work of his own 
hands, and the meditation of every one is * God lwes for 
ever.” 

It would not be difficult in every case where “Selah” 
occurs to connect it with the context in the sense of “ con- 


tinually,” or, as here, “ for ever.” 


Psat xvi. v. 38.— I am purposed that my mouth shall not 
transgress.” 

The word apparently rendered, * 1 am purposed” by our 
translators, should be simply translated “ my thoughts,” and 
the verb 12» transgress, should be considered as an active 
verb. 

Translate—* Thou hast tried me and shalt find nothing ; 
my thought shall not pass through my mouth,” 2. e. I will 
not murmur. 

The édea is precisely the same with that conveyed by 


our version; but the translation here offered is closer. 


Psaum xxxiv. v. 17.—“The righteous cry, and the Lord 
heareth, and delivereth them out of all their troubles.” 

There is no word in the original which justifies the in- 
sertion of “the righteous” here. 

The truth which that version sets forth is a הרי‎ and 
consolatory one, but that which the psalmist here inculcates 
is a different though equally important doctrine, that those 
that do evil shall be heard when they cry to Gop. 

The face of the Lord is indeed against them; but for all 
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that if they cry, he hears them, and whereas, before his face 
was turned away from them, upon their repentance Hx 


stands nigh them and saveth them. 


Psaum xxxvi. v. 1.— The transgression of the wicked saith 
within my heart, that there is no fear of God before his 
eyes.” 

“The transgression of the wicked” is a somewhat awk- 
ward expression ; and has been felt to be such by the com- 
mentators, who have striven to avoid it in various manners. 
Bishop Lowth, for instance, by altering the text in three 
places. 

We understand it thus, “ Within my heart, 7. 6. in my 
apprehension, Satan says to the wicked, that there need be 


no fear of God before his eyes.” 


Psaum xlvi. 


This is one of the many Psalms which the Jews consider 
as prophetical of Gog and Magog; they think some of its 
verses such as the ninth, “ He maketh wars to cease unto 
the ends of the earth,” cannot point to any event of the 
present time. 

[This notion of theirs, which they use to explain many 
prophecies, shall here be mentioned once for all. It at 
least goes to prove that the actual occasion on which this 
Psalm was written is not known.] 

They consider the two next following Psalms as having 


the same reference. 
G 
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Psaum xlix. v. 5, 6.—“ Wherefore should I fear in the 
days of evil, when the iniquity of my heels shall com- 
pass me about? They that trust in their wealth, and 


” 


boast themselves in the multitude of their riches.”..... 


“The iniquity of my heels” is understood by the 
Hebrews to mean “the LITTLE sins of which men take 
no account; but as it were tread them under foot;” these 
sins, thus spurned and contemned, wrap the man round, 
and throw him down. 

“Why should I fear in the days of evil? Truly because 
my sins, little though they are, shall compass me about; 
how much more then should greater sinners fear, they who 
put their trust in riches! for they will find that none can 


pay redemption money to Gop for their souls.” 


xlix. v. 10.— For he seeth that wise men die, like-‏ זאד 
wise the fool and the brutish person perish.”‏ 


It is worthy of remark that two distinct words occur in 
the original, (and in the translation also, where they are 
admirably represented by the two, “die,” and “perish” ) 
the strongest mm being applied to the foolish and brutish 
because they shall perish everlastingly. 


Psaum xlix. v. 14.—“Like sheep they are laid 2 the 
grave; .... their beauty shall consume away in the. 
grave from their dwelling.” 


‘amo is rather “hell” than “the grave” and it is so 
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translated in the Prayer Book version. But the last clause 
is in both translations inaccurately given. | 

It might be thus rendered. “Their strong [bodies] [shall 
be subject] to the decay of hell. From his habitation [the 


man goes straight] to it.” 


Psato li. v. 3, 4.---* For I acknowledge my trangressions : 
and my sin is ever before me. Against thee, thee only, 
have I sinned, and done this evil in thy sight: that 
thou mightest be justified when thou speakest, and be 
clear when thou judgest.” 

I would connect the last clause of the fourth verse with 
the words of the third. | 
“IT acknowledge and confess my transgression, (against 

THEE only it is that I have sinned) that so THov mightest be 

clear on the judgment day, though Tov hast put away my 

sin; for in having so done Tuov hast acted according to 

Tuy saying, that if we confess our sins, Tuov art faithful 


and just to forgive us our sins, and to cleanse us from all 


unrighteousness.” 


Psato lv. v. 19.--* God shall hear, and afflict them, even 
he that abideth of old. Selah.” 
Here, as elsewhere, there is no need thus to disconnect 
the word Selah from the text. Translate, 
“Gop shall hear, and He that abideth from everlasting 
shall afflict them continually.” 
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Psaum lvi.— Jonath-elem-rechokim.” 


Not as Bochart understands it, “a dove in the remote 
woops,” but “a dumb dove, far away,” (sc. from the Holy 
Land.) 


Psatm lvi. v. 10.--" In Gop will I praise His word: m 
the Lorp will I praise His word.” 

In the first clause Elohim is the name given to the 
ALMIGHTY, in the latter He is styled JEHovau; and the 
verse may be taken, according to the different significancy of 
those two titles (as explained in an early note), to declare 
that, whether Gop deals with him in justice or in mercy, 
David will praise H1s Word. 


541 lviii. .ש‎ 1.---* Do you indeed speak righteousness, O 
congregation ?” 
There is an omission here. The literal rendering is, 
Are ye dumb from speaking righteousness, O ye congre- 
gation ? 

Psauo lviii. v. 9.—“ Before your pots can feel the thorns 
fle shall take them away, as with a whirlwind, both 
living, and in His wrath.” 

(pots) is by the authors of the Vulgate and Septuagint,‏ קיר 
rendered “thorns ;” smaller than vex (translated ‘thorns’ in‏ 
the English).‏ 

The last words also, “both living and in His wrath,” 


serve very badly to illustrate the original, which represents 
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the rapidity of their destruction—swift as when a thing is 
taken away by a strong man, and in anger. 

Translate— 

> צכ)‎ ever the little thorns )2.6. the young children of the 
wicked) shall understand the bramble (their parents’ doing) ; 
(swiftly) as when removed by a strong man, and as when 


carried off in wrath, THE Lorp shall whirl them away.” 


Psaum lxii. v. 11.--* God hath spoken once ; twice have 1 
heard this, that power belongeth unto God,” §c. 
Rather; “One thing Gop hath spoken, and I have thence 
learned two—lIst, that powER belongeth unto Gop; and 
Qndly, that mercy also belongeth unto thee, O Lorp, 


for THOU rewardest every man according to his work.” 


Psatm lxviii. v. 11.—* The Lord gave the word; great was 
the company of those that published it.” 
The Jews render, “ May tHe Lorp give the word, 
which a great company have published.” They however 
make the verse, and many other succeeding ones, refer to 


_the war of Gog and Magog. 


Psaum Ixvyiii.  15.--" The hill of God is as the hill of 
Bashan, an high hill as the hill of Bashan.” 

The interpretation which the Jews give of this verse 

(independent of their connecting it with the wars of Gog 


and Magog) is worthy of being recorded. 


86 PSALMS. 


They invert the first phrase. “The hill of Bashan shall 
be as high as the hill of Gon; and the little hills (literally 
“the humps”) shall be as the hill of Bashan.” 

Thus the verse is a promise, tantamount somewhat to 
that of Isaiah, ‘“ Every valley shall be exalted,” &c. 

Or, if we take the sense of it rather from the first clause, 
it is a prophecy of the time when all places shall be alike in 
sanctity, and the hill of Bashan holy as Mount Moriah itself. 
It will then be connected with the declaration of Our 
Blessed Lorp to the woman of Samaria, “The hour cometh, 
and now is, when neither in Jerusalem nor on this mountain 


shall ye worship the FaTuEr.” 


Psaum Ixxiii. v. 28.—* That I may declare all thy works.” 


Rather all Thy messages. 
Our translators seem to have read my instead of .מלאף‎ 


TTF 


Psavm lxxiv. v. 5.—* A man was famous according as he 
had lifted up axes upon the thick trees.” 


This is generally understood as referring to axes used for 
the purpose of destruction, as described in the next verse. 

We yather oppose the verses. “A man was famous 
when he hewed timber for the building of the Templé; but 


now they employ their axes and hammers in ו‎ down 


its carved work.” 
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PsaLm cxxvii. v. 5.--* Happy is the man that hath his 
quiver full of them, they shall not be ashamed, but they 
shall speak with the enemies in the gate.” 

The Talmud explains “enemies” of the Doctors and 
Teachers of the Law; whose custom it was to sit (as to 
this day the magistrates do) in the gates of the city and 
judge the people. The children, the Psalm declares, shall 
plead the cause of their parents, when they from age and 


infirmity are prevented from doing so for themselves. 


PROVERBS. 





Cuap. xii. v. 8.--* The ransom of a man’s life are his 
riches: but the poor heareth not rebuke.” 


The sense in which the Jews understand this verse agrees 
with that which Clemens Alex. suggests, but which later 
Commentators reject. The gloss of that father is “éav דוק‎ 
wetadoce: cwhyceta.” ‘If a man be rich, he shall be saved 
by his alms-giving.” 

The Jews understand the verse—“The ransom of a man’s 
life is in his riches, when the poor are assisted and do not 


hear rebukes to drive them from his door.” 


Cuap. xxvii. v. 5.—“ Open rebuke is better than secret 


love.” 


The literal translation, which moreover yields an easier 
sense, would be, “ Open rebuke is good [when it proceeds] 
from a secret love— For (in the next verse it is added) even 


the wounds of a friend are faithful.” 
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Cuap. xxx. v. 1.--" The words of Agur the son of Jakeh, 
even the prophecy: the man spake unto Ithiel, even 
unto Ithiel and Ucal.” 

None of the words in this verse are proper names, nor 
have we בָּן‎ a son, but y2 knowledge. 

The words are still the words of Solomon, but uttered 
after he had fallen into idolatry. ‘Translate, 

“The words of the Collector of knowledge, when he had 
forfeited (literally, spat from him) the gift of prophecy ;— 
of the man who said, Gop is with me; Gop is with me; I 
shall prevail.” 

The Vulgate, excepting that it mistakes j2, gives the right 
meaning of the words, though not the sense of the whole 
passage. 

“Verba congregantis, filii vomentis, visio quam locutus 
est vir cum quo est DrEus, et qui 1250 secum moranti con- 


fortatus ait.” 


Cuap. xxx. v. 15.—“ The norse-LEacu hath two daugh- 
ters.” 
Masudas would understand apy to mean Gehenna; and 
the two daughters to be the places of torment and reward. 
Thus on the whole he considers six insatiable things to 
be mentioned or referred to; Heaven; Hell; the grave ; 


the barren womb; the earth drinking in the rain; and fire. 


ECCLESTIASTES. 


Cuap. ix. v. 14.--* There was a little city, and few men 
within it, and there came a great king against it, and 
besieged it, and built great bulwarks against it,” §c. 


A gloss of the Rabbins which applies equally to this pas- 
sage and one in Chap. iv. v. 13, (but which is best illustrated 
by the present verses) explains this of man’s soul: and of 
the attacks and temptations of the devil. 

The “poor wise man” is the Counsellor for good which 
exists in each man’s heart, called “poor” because it is too 
often despised and disesteemed; even after it has more 
than once guided the man’s soul aright and delivered him 
from temptation, its good counsel is forgotten and neg- 
lected. 
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SOLOMON’S SONG. 


Cuap. ii. v. 7.—*I charge you, O ye daughters of Jeru- 
900... that ye stir not up, nor awake my love, 
till he please.” 


This is understood by the later Hebrew Commentators, 
as addressed by the Jewish Church to those in future time 
to be established among the Gentiles (here designated as 
* daughters of Jerusalem”) exhorting them patiently to await 


the time when the Messiah shall have compassion on them. 


CuapP. iii. v. 6.—* Who is this that cometh out of the wil- 
derness like pillars of smoke?” 


This has been generally understood to refer to the smoke 


rising from the Altar of burnt Sacrifice; others make it 


point to the pillar of cloud and fire which followed them 
through the wilderness. 
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Cuap. v. v. 80.--" And if one look unto the land, behold 
darkness and sorrow.” 


The Jews understand צר‎ in its primary meaning of 
“enemy ;” the enemy whose coming has been described in 


the preceding verses. 


Cuap. xiii. v. 3.—“ I have commanded my sanctified ones.” 


These are the Persians. 

The primary sense of the word here translated “ sancti- 
fied” is “ separated ;” and thus it would have been better to 
render it “ 1 have commanded these whom I set apart.” 

Bishop Lowth translates it conformably with this view 


“my enrolled warriors.” 


CuHap. xviii. v. 1.---" Woe to the land.” 


must not here be taken in its common sense of‏ הר 
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“woe,” but rather considered (as in Zech. ii. 6) as an excla- 
mation, “ Ho / to the land.” 


Bishop Lowth thus translates it. 


Cuap. xviii. .v. 2.—“ Whose land the rivers have spoiled.” 


The translation of the margin “ whose land the rivers 
despised,” is much preferable. 

In a passage of such obscurity it may be allowable to 
mention the Jewish interpretation of this chapter. 

They consider the two first verses as describing some 
nation which sends its ambassadors to the children of Israel 
whom they pretend to find pourtrayed in the description of 
a nation scattered and peeled; a nation terrible from the 
beginning, hitherto meted out and trodden down, whose 
land the armies of their enemies (like rivers) have over- 
flowed. 

Then in the 3rd verse they consider the prophet as an- 
nouncing to all the inhabitants of the earth that they shall 
see the restoration of Israel, as plainly as all can see 
a banner lifted up on the hills, &c.; and then when 
Israel is thus brought back, the Lorp, wuo has been 
Himsetr afflicted in all their afflictions, shall take Hrs 
rest, and regard 1118 dwelling place. 

But as for their enemies, they shall be as sprigs cut off 
with pruning hooks, and branches taken away and cut 


down; they shall be left to the birds and beasts ; 
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But the children of the Kingdom, even the nation scat- 
tered and peeled, &c. shall be presented to the Bones in 


the place of his name, even Mount Sion. 


Cuap. xxi. v. 8.— And he cried ‘a Lion.” 


That is, “the enemy.” It is as though the prophetic 
watchman beheld in spirit the downfall of Babylon, and 
thus he goes on. “My Lorp, I have stood continually on 
the tower in the day time, and in my ward whole nights in 
hopes to see the end of Babylon; and now behold here 
cometh a man and he sayeth, Babylon is fallen,” &c. 


Cuap. xxiii. v. 17.— And it shall come to pass after the 
end of seventy years, that the Lord will visit Tyre, 
and she shall turn to her hire, and shall commit forni- 
cation with all the kingdoms of the world.” 

mit which is generally translated harlot (see v. 16), in 
its primary sense means simply a person who turns away 
from a former course to pursue a fresh one; and the verb 
derived from it, and here rendered “shall commit fornica- 
tion” must be susceptible of some correspondently general 
signification. 

In this present case the translation, as it stands, agrees 
~ so ill with the declaration of the next verse, “her mer- 
chandize and her hire shall be holiness to the Lord,” 
that it would surely be better to take the word in some 


such general sense; as, “she shall traffic with — shall 
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turn from one to another among—the merchants of the 
earth, 

Thus the verse will amount to a prophecy that Gop 
shall visit Tyre, that she shall return to her former wealthy 
estate, and carry on her dealings with all nations—and 
that the riches she shall thus again enjoy, shall be blest by 


Gop and consecrated to his service. 


Cuap. xxiv. v. 15.---* Wherefore glorify ye the Lord in the 
FGOS. 6 F. osrye in the isles of the sea.” 


ma, sx, certainly must be considered as answering 
one to the other—we must therefore, if we retain the pre- 
sent reading, translate not “in the fire” but “in the secret 
places.” 

Bishop Lowth thinks that for the ,ר‎ in the former word, 
י‎ should be substituted, and thus the two words will be 


made identical. 


Cuap. xxvi. v. 19.— Thy dead men shall live, together 
with my dead body shall they arise.” 


There is no word in the original justifying the insertion 
here of ‘together with.’ Our translators it would seem were 
unwilling to connect a singular noun (nm) with a plural 
verb; but such is the proper way of constructing the 
words; “Thy dead shall live; my deceased shall arise.” 
This view is supported both by Bishop Lowth and Dr. 
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Lowth of Winchester; the latter of whom cites a similar 
instance in Psalm xii. 7, where a singular word is taken 
* distributively " for a plural. 

Most Commentators believe this and the following verses 
to contain God’s answer to the former complaints of his 
people, and they explain the apparent opposition between 
“thy dead” and “ my 5 by making the former refer to 
them as the Church’s dead; and in the latter by consi- 
dering Gop as claiming for His own. The Jews however 
believe the prophet himself to be still speaking and offering 
a prayer to Gop. 

** May the time come when Thy dead shall live; when 
Tuov shalt say, My deceased shall arise.” 


Cap. xxvi. v. 19.--* Thy dew shall be as the dew of 
herbs.” 


The prophet now turns to address the dead. 
> Awake and sing, ye that lie in dust; for the dew of 
God which shall descend upon you shall be fruitful and 


vivifying as the dew upon the herbs.” 


Cuap. xxvii. v. 4.—“ Fury is not in me: who would set the 
briers and thorns against me in battle? I would go 
through them, I would burn them together.” 


By altering the punctuation of this verse its clearness 


will be materially increased. 
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> [ have no fury (against this vineyard); But whichever 
shall give me thorns and briers, in battle I shall tread it 
down and burn it up together; or else he shall take hold 
of my strength, and make peace with ME.” 

Gop declares the love Hr has towards His vineyard ; 
but at the same time announces the judgments which must 
come upon the unfruitful, unless they seek, by His aid, to 


change from their evil ways. 


Cuap. xxvii. v. 8.---* He stayeth his rough wind in the day 
of the east wind.” 

Our translators have omitted the preposition affixed 
to inn. 

Gesenius after Kimchi, gives the translation, “ He puts 
them away with the rough wind in the day of His east 
wind.” 

Masudas would consider the verse as referring to the 
destruction of the fruits of the ground, and in order to 
support this view he renders בְּשַלְחָה‎ in the former verse 
“land” (z. 6. that which sendeth forth fruit). 

“In measure will he debate with the land; and destroy 


its crops with His rough wind, in the day of the east wind.” 


CuapP. xxxi. v. 9.— And he shall pass over to his strong- 
hold for fear.” 


Rather, “ And his strength (literally his rock) shall pass 
away through fear.” 
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Cuap. xlii. ש‎ 18, 19.—“ Hear, ye deaf; and look, ye blind, 
that ye may see. Who is blind, but my servant? or 
deaf, as my messenger that I sent? who is blind as he 
that is perfect, and blind as the Lorp’s servant?” 


We believe that the 19th verse contains the words of the 
Jews. It is as though the Almighty had said, 

“ Hear, ye deaf; and look, ye blind; for it is not, as ye 
have blasphemously said, My servants who are blind, and 
my messengers who are deaf—but ye yourselves are blind. 
My servants give you opportunity of seeing many things, 
but thou observest not—opening your ears but. ye hear 


” 
. 


not. 


Cuap. xliv. v. 20.—* He feedeth on ashes: a deceived 
heart hath turned him aside.” 


my) is often used as a substantive with the sense of a 
* shepherd” and I would so understand it here. 

“His deceived heart inclined him to take ashes for his 
Gop” (for his shepherd). 


Cuar. xlix. v. 5.---* Though Israel be not gathered.” 


Bishop Lowth has remarked, that the Keri, or marginal 
connexion of the Masora, is preferable; “to Him,” instead 
of לא‎ “ not.” 


‘Translate, “that Israel may be gathered unto Him.” 
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Cuap. xlv. v. 12.—“I have made the earth, and created 


man upon tt.” 


The Jerusalem Targum has, as elsewhere, an interesting 
variation here. 

“TI by My Word created the earth, &c.” This intro- 
duction of “the Word of God” mostly occurs in passages 
referring to the creation, as for example in Gen. i. 27, and 
Jer. xxvii. 5. 

It is hardly necessary to direct the reader’s attention to 
S. John i. 3. for the true interpretation of this. The mis- 
taken view which the Jews adopt will be understood by 


reference to my note on Exod. xv. 14. 


Cuap. lvii. v. 19.—* I create the fruit of the lips.” | 


x) (from the root 3, with the idea of “gushing forth”) 
may of course bear the sense of speech issuing from the 
mouth, as well as of fruit coming from a tree; and with 
this first sense (as Buxtorf has remarked) it ought to be 
rendered in three passages, of which this is one. The 
others are Proverbs x. 31; and Malac. i. 12 (which see 
below). 


Translate, “I create a new speech in your lips.” 


Cuap. Ixiii. v. 19.--* We are Thine; Thou never barest 
rule over them; they were not called by Thy name.” 


Rather translate thus, 
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We have always been Tu1nE; Tnov never ruledst over 


them; Thy name was not called over them. 


Cuap. lxiv. 7. 1.—“ O that thou wouldest rend the heavens, 
that thow wouldest come down, that the mountains might 
flow down at thy presence.” 

This verse I would rather attach to that which concluded 
the lxiii. and translate, 
* 1086 Tuov, for their sake, rend the heavens and 


descend, and did the mountains flow down at thy presence 





for them ? ;” thus continuing the contrast instituted 


between the Gentiles and Gop’s favoured people. 


Cuap. lxiv. v. 5.—“* Thou meetest him that rejoiceth and 
worketh righteousness, those that remember Thee in 
Thy ways.” 


- 
Commentators generally translate ny» with a good signi- 


fication. Gesenius understands it, “Thou shouldest strike 
₪ peace with him,” &c. Lowth renders, “'Thou meetest 
with joy him that worketh righteousness.” 

It must, however, be remarked that the word seems 
always to bear a sense of punishment and injury; and our 
translators were probably influenced by their knowledge of 
this when they represented it by the ambiguous expression 
“thou meetest.” I would render it, “Thou smiéest him that 
rejoices to do wickedness.” 


The prophet’s design in this chapter is to contrast the 
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favour which the chosen people enjoyed of old time, and 
to which they shall again be received at the last, with 
the degradation they were then undergoing. 

In ₪. 4 he has spoken of the ineffable and incon- 
ceivable blessings which are prepared for those who wait 
upon Gop. 

* But now,” he continues, ‘‘tTHou smitest him that re- 
joiceth to work righteousness, those that remember THEE in 


THY ways,” &c. 


JEREMIAH. 


Cuap. ii. v. 31.—“ Wherefore say my people, We are lords, 
we will come no more unto Thee?” 

Our Translators and the LXX (who give 00 xugrevbnodueda) 
evidently consider the word so rendered as coming from 
mm to tread down—subdue—rule over. 

The Vulgate more correctly has “ Recessimus ;” in which 
case the word is to be constructed from 7. | 

Translate, 

“Wherefore say MY PEOPLE, ‘ We have departed from 


THEE; we will come no more unto THEE ?’” 


Cuap. xv. v. 8.-- I have caused him to fall upon it sud- 
denly, and terrors upon the city.” 
I must take part with those who would here give w 
another signification than the usual one of “ céty.” 
Translate, 
> [ have caused to fall upon them THE ENEMY, and 


terrors.” 
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Cuap. xxiii. v. 18.—“ For who hath stood in the counsel of 
the Lord, and hath perceived and heard his word? who 
hath marked 1118 word, and heard rT ?” 

I prefer making the last portion of the verse an answer 
to the former half, rather than representing the whole as 
interrogatory. 

“Who hath been present at the counsel of the Lorn, and 
hath perceived and heard His word? truly none but he 
who hath attended to His word and hearkened after it.” 


Cuap. xxxi. v. 3.—“ The Lord hath appeared of old unto 


מ 


me. 


The Lorp hath appeared from afar is the more correct 
translation, although it may be hard to explain the meaning 
of the expression. 

The Jews suggest two interpretations, but neither of 
them are of any true value. 

The one is “THE Lorp,—not for any merits of mine but 
for those of Abraham, Isaac and Jacob our distant fore- 
fathers,—hath appeared unto me.” | 

The other less extravagant, “THE Lorp hath in the land 
of my captivity, where I was removed far from Him, ap- 
peared unto me,” 0. 

These two may, however, be amalgamated into a third, 
according to which the verse will be parallel to that of St. . 
Paul, “In Curist Jesus ye who were sometimes afar off 


are made nigh by the Boop of Curis.” 


EZEKIEL. 


Cuap. vii. ₪. 11.—“Violence is risen up into a rod of 
wickedness; none of them shall remain, nor of their 
multitude, nor of any of theirs.” 

For “ violence” we should read “the violent man.” 

A second correction is necessary in the latter words of 
the extract, where our translators have mistakenly supposed 
the first two letters of om superfluous. We must trans- 
late it, “of their tumultuous persons.” 
= ©The violent man is risen up into a rod of wickedness. 
None of them shall remain, none of all their multitude, none 
of those who are now so tumultuous and bold. And yet 
there shall be no wailing for them,” &c. 

The verses contain a prophecy of the King of Babylon, 
who shall be as ‘a rod of wickedness,” a rod to scourge the 
wickedness of the Jews. But the people are reminded of 
this “rod that hath blossomed,” that its power to destroy 
is given to it by Gop, and that there ought not to be 
wailing on account of those misfortunes, which were, in 


truth, fatherly corrections from heaven. 


108 EZEKIEL. 


Cuap. vii. v. 13.—% For the seller shall not return to that 
which is sold, although they were yet alive; for the 
vision is touching the whole multitude thereof which 
shall not return; neither shall any strengthen himself 
in the iniquity of his life.” 

“ Although they were yet alive”—this should be simply 
translated—* as long as they live.” 

The original of the last clause is divided by a Tiphah; 
and must, therefore, be rendered as two sentences — 
> Everyone’s life is in sin; they shall not strengthen them- 
selves” —[z.e. shall not recover the strength and position 


they lost when carried captive]. 


Cuap. xx. v. 7.—“ Then said I unto them, Cast ye away 
every man the abominations of his eyes.” 

To what occasion reference is here made, and when the 
threatenings of the next verse were uttered, is very uncer- 
tain. : 

The Jewish tradition is not, perhaps, entirely groundless 
which represents these warnings as having been pronounced 
by Aaron while the Israelites continued in Egypt; in further 
support of which may be quoted 1 Sam. ii. 27. “Did I 
plainly appear unto the house of thy father when they were 
in Egypt in Pharaoh's house,” &c. &c. 


Cuap. xx. v. 46.—“ The forest of the south field.” 


Jerusalem; so called, perhaps, not with reference to its 
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buildings tall as cedars, but because it contains people good 


and bad, as trees of various kinds are in a forest. 


Cuap. xxi. v. 10.— Should we then make mirth? It con- 
temneth the rod of my Son, as every tree.” 
Rather we should translate— 
“It is the rod of my son; it despiseth every tree.” 
2. 0. it is the rod prepared to punish Israel, my own child; 


and contemns (passes over) every other nation. 


Cuap. xxi. v. 14.— Let the sword be doubled the third 
time.” 

Rather, “Double the third sword.” 

The afflictions which had come upon Jehoiakim and 
Jeconiah were the two first “swords.” The final misery 
inflicted upon the people under Zedekiah was the third and 
doubled sword; the third woe, which was double any former 


one. 


Cuap. xxi. v. 27.— TI will overturn, overturn, overturn it.” 


Besides the idea of completeness which the repetition 
here conveys, there is, perhaps, a further significance in the 
triple recurrence, as referring to the three kings who were 


successively overthrown by the king of Babylon. 


DANIEL. 


Cuap. ii. v. 8.--* I know . . . that you would gain the time.” 


pt conveys a simple idea of “selling”—and cannot with- 
out violence be made to bear the meaning of “ buying— 
redeeming the time.” = 

It had better be rendered, with reference to the threat- 
enings of the 5th verse. 

“JT perceive of a certainty that ye are sold to death; for 
I am unable to help you in interpreting my dream; which 


yet, without my help, you cannot explain.” 





HOSEA. 


Cuap. iv. v. 8.—* They eat up the sin of my people, and 
they set their heart upon their iniquity.” 
חַטָאת‎ (sin) signifies also “sacrifice, or offering for sin,” and 
must be so rendered in the present verse. See Mr. William 
Lowth in 0. 


Cuap. v. v. 2.—* And the revolters are profound to make 
slaughter.” 
This is very literally rendered, but still does not exhibit 
the sense of the passage. 
I would prefer translating, “ And the revolters have more 


deeply offended by slaying (to idols).” 


Cuap. v. v. 7.—* Now shall a month devour them.” 


It is worthy of remark that both the first and second 
temples were destroyed in the same month x (which 
answers to our July). It is to this fatal month that the 
Jews consider this verse to refer. 


I 
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Cuap. ix. v. 13.—“ Ephraim, as I saw Tyrus, is planted 
in a pleasant place; but Ephraim shall bring forth 
his children to the murderer.” 

The execrations of the next verse seem to require that a 
different sense should be put on the latter half of this 
present one, where we should expect to find a narration 
of those sins for which the vengeance spoken of in v. 14 
is due. 

“Ephraim,” the prophet says, “is planted in a pleasant 
place; and yet (such his ingratitude) he delivers his chil- 


dren to be murdered (as in the worship of Moloch).” 


JOEL. 





Cuap. i. v. 15.— Alas for the day !” 


my 18 a very infrequent interjection; and only found 
where the speaker is supposed to be under circumstances 
of unusual perturbation and alarm. 

It is spoken by Joshua (vii. 7) after the defeat at Ai, when 
he had “rent his clothes, and fallen on his face to the earth 
before the Lord until eventide,” “and the people’s hearts had 
melted, and become as water.” 
> Again (Judges vi. 22) it is used by Gideon, while in 
fear of death because he had “seen an angel of the Lorp 
face to face.” 

Again (2 Kings iii. 10), Jehoram employs’ it when 
famished with thirst in the wilderness of Edom. 

And yet once more (2 Kings vi. 15), it is spoken by the 
servant of Elisha when he perceived the mountain to be 
surrounded by the army of the King of Syria. 


‘Here its appearance is yet more remarkable, as being 
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followed by ov) without any construction, and may well 
be taken as expressing the confusion of mind with which 
the prophet saw the vision of the Lorp. 

[“ When the prophet Joel was describing the formidable 
accidents in the day of the Lorp’s judgments, and the 
fearful sentence of an angry suDGE, he was not able to 
express it, but stammered like a child, or an amazed imper- 
fect person, “A. A. A. diei, quia prope est dies Domini.” 
It is not sense at first; he was so amazed he knew not 
what to say; and the spirit of Gop was pleased to let that 
sign remain, like Agamemnon’s sorrow for the death of 
Iphigenia; nothing could describe it but a veil; it must be 
hidden and supposed; and the stammering tongue that is 
full of fear can best speak that terror,” &c.— Bishop 
Jeremy Taytor’s 3rd Sermon on Christ's Advent to Judg- 


ment. | 


AMOS. 





CuapP. vill. v. 5.—* When will the new moon be gone, that 
we may sell corn? and the sabbath, that we may set 
forth wheat, making the ephah small, and the shekel 
great, and falsifying the balances by deceit.” 


This exclamation indicates not their weariness of God’s 
ordinances, but their impatience for the times of scarcity 
when they may defraud the poor, “ making the ephah small, 
and the shekel great, and falsifying the balances by deceit.” 

During the month of harvest the poor were supported by 
the gleanings (Lev. xix. 9, 10,) and in the sabbatical year 
also, there would be much growing “ of its own accord” in 
the fields from the dropped. 5 of the former harvest, and 
many grapes in the undressed vineyards, which the owners 
were forbidden to reap (Lev. xxv. 5). 

These are the times which these extortioners wished 


gone. 


MICAH. 





Cuap. iv. ₪. 5.—“ For all people will walk every one in the 
name of his god, and we will walk in the name of The 
Lord our God for ever and ever.” 


Commentators explain thus, “As all other nations have 
each their God in whose name they walk, so we (the Jews) 
shall walk in the name of our Gop, Jehovah.” 

The Jews however, understand the verse as prophesying 
that all nations shall “in the last days” walk in the name 
of Jehovah. The prophet says, “ All the people will then 
walk every one in the name of their true and only Gop, 
and we too shall walk in the name of Jehovah....... 

“For ever and ever,” may either be connected with both 
clauses of the sentence, or applied to the last only in the 
sense of “as we have ever done.” 

All nations shall at length come over to the worship of 
the true Gop, and we too shall walk in His name, as we 


have done from the first. 


a. 
eS 
.: 
₪ 
4 
a 


on 


al ee ו‎ 


' כו 
A‏ 


a 


es ee 





“-NAHUM. 


Cuap. i. v. 12.—* Though they be quiet and likewise many 
yet thus shall they be cut down, when he shall pass 
through. Though J have afflicted thee, I will afflict 


thee no more.” 


There are three departures from the meaning of the ori- 
ginal in the translation given of this verse. 

Ist. For “ quiet” I would substitute “ wnited.” 

2nd. “ When he pass through” should be rendered, “ and 
I will cause him to pass away [from the world.]” 1 has 
been mistaken for uy. 

3rd. The introduction of “ though” in the last clause is 
unwarranted by the original. 

Translate therefore, “Though they be united and many, 
yet shall they be cut off, and I will make them to pass away. 
And for thee, I have sent thee such affliction that there is 


no need to afflict thee more.” 
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Cuap. ii. v. 2.— For the Lord hath turned away the excel- 
lency of Jacob, as the eacellency of Israel.” 
The Jewish interpretation supports those commentators 
who translate the words, 
“The Lorp hath returned (or restored) the majesty of 
Jacob,” &c. 
This version certainly agrees better than the one which 


our translators have adopted, with the tenor of the whole 


passage. 


ZECHARIAH. 





Cuap. vi. v. 6.-* The black horses which are therein go 
forth into the north country; and the white go forth 
after them; and the grisled go forth towards the south 
country.” 


In this vision of the chariots, as in that of the horses 
described in chap. i. which nearly answers to this, a portion 
referred to a time already past, viz. that of the Babylonish 
supremacy. This accordingly is more briefly represented 
in the vision than the things which were to be hereafter, 
and is only noticed at all for the sake (if I may so speak) 
of completeness. 

It is on this ground that the omission of any account 
of the Red Horses in this present verse must be ac- 


counted for. 





MALACHI. 


Cuap. i. v. 18.--* In that ye say, The table of the Lord is 
polluted, and the fruit thereof, even his meat is con- 
temptible.” 


This is the remaining passage of those mentioned by 
Buxtorf in which w) must be rendered speech (fruit of the 
laps). See note on Isaiah lvii. 19. 

The verse must be translated, “ In that ye say, The table 
of the Lorp is polluted; and the speech of every one is, 


His meat is contemptible.” 


ii. v. 15.—** And did not he make one? Yet had he‏ גנ 
the residue of the Spirit. And wherefore one? That‏ 
he might seek a godly seed.”‏ 


A slight alteration will give a very clear sense to this at 


present most obscure passage. 
Translating it quite as literally as does the present 


English version, we have the following, in which the argu- 
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ment commenced in v. 14 between the prophet and 6 
Jews, is still carried on. 

The Jews ask, “And did not ‘the one’ do it? Did not 
Abraham (he whom Gop called ‘echod’ ‘the one’ Isa. Ii. 
2) leave, as we have done, the wife of his youth; and yet 
he had the excellency of the Spirit.” 

“But” (the prophet replies) “what was that ‘one’ 
' seeking ?" 

[The punctuation of the original requires that מבקש‎ should 
be connected with this clause. ] 

What was that “one” seeking? A “seed of God.” His 
example does not justify your seeking to gratify your carnal 
lusts. “Therefore take heed im your spirit, and let none 


deal treacherously against the wife of his youth.” 


FINIS. 


= 


\ NEOIOGY: | הכ‎ 


AT CLAREMONT 
Cal ifornia 


io‏ כ 


4 ₪ 29 





a 0 
- 
RICHARD KEYSELL, 
PRINTER, — 
24, תספנפתט0‎ Staenr, 0 צתמסאג‎ Lanz. 
2 
- - - 
_- 
7 i = 
—— 
—— 
— 
₪ 
-/ 








3S Sinyanki, J E 
1187 Notes on some passages of scripture, original, 
לי‎ and selected from rabbinical sources. London, 
J. Darling, 1852. 
xv, 126p. 24cm. 


1. Bible. O.T.--Criticism, Textual. 
I. Title. 


CCSC/mmb 


41 


0. 


ו 
וע שי 


Pf 
7 
Pye rf 


peat y 





